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THE 


PAEFACE 


HE Propoſitions relating to the Dofrin of the 

H. Trinity, were but Twenty-one when the 

Manuſcript mentioned in the Title-Page, 
was writ againſt them : But all the Twenty-eight, which 
ſince came out, are implyed in them, And T acknowledge 
that thoſe Written Papers occaſioned my making them ſo 
many more, to put the Explication more out of danger 
of Miſconftruttion. 

There is likewiſe ſome difference in the Wording of 
thoſe Twenty-one and the Title, and two or three ſmall 
Additions, but the Sence of both is Exaflly the ſame. 
Thoſe 1 drew up in Compliance with a Gentleman of as 
great Worth as Quality, who requeſted me to give him in 
Writing the Sence, he once heard me Affirm to be the 
moſt Ancient, of this Grand Article of our Faith ; and 
in my Opinion incomparably Preferrable to the Later 
Flpotheſes. And falling into this Method, of Expreſſing, 
Clearing, and Confirming the Fathers Notion of the T tis 
nity, by Propoſitions, I delivered, when T bad finiſhed 
them, a fair Copy of them to that Gentleman, and gave 
my foul one to a Friend, who needed Satisfaftion about 
this Great Point, | 


A 2 This 


The Preface. 


This Perſon, ſome time after, brought me from 3 
Socinian Acquaintance of his, an Anſwer to my Paper, 
Concealing his Name from me : and I ſent bim my 
Thoughts of his Performance, as ſoon as my. Occaſions 
would permit me to Conſider it ; which are contained in 
the next following Defence. Only m what Inow Publiſh, 
T abridge a little in a few places of what I writ, nor is 
there any other Conſiderable Alteration, 

And as T Printed not more than an Hundred Copies of 
the Propoſitions, till T Reply'd tothe Anſwer to them, 
a while ſince Publiſh'd by Another Hand ; So the ww 
Coming Abroad of This Anſwer, is. Solely Occaſion'd by 
the New RefleQions. 

But if it be thouoht no fair dealing with my Adver- 

ſary, that 1 do not Publiſh alſo his Papers, T have this 
to Say, I have them not to Publiſh, but returned them 
at His defire, who brought them to me, not thinking it 
worth the While to take a Copy of them, {mce 1 had not 
then a Thought of ever Printing my Reply. 
' But if T have played any Tricks in Tranſcribing what 
T Animadvert upon (which is the Subſtance of the Whole ) 
both my Adverſary and bis Friend are able to let the 
World be Acquainted' with them. But I Abboy. ſuch 
Domes. 
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The Twenty Eight Propo/arions. 


HE Name of God is uſed in more Sences than one in 
Holy Scripture. 

2. The moſt Abſolutely Perfect Being, is God 

in the higheſt Sence. 

3. Self-Exiſtence is a Perfeftion, and ſeems to be the Higheſt 
of all PerfeCtions. 

4. God the Father alone, is in reference to His Zarrner of Ext. 
ſtence anAbſolutely PerfetBeing ; becauſe He alone is Self-exiſtert. 

5- He alone, conſequently, is abſolutely Perfect, in reference 
to thoſe Perfections, which do preſuppriſe Self-Exiſtence. 

6. Thoſe PerfeCtions are Abſolure Independence, and Being the 
Firſt Orizinal of all other Beings : In which the Son and the Holy 
Ghoſt are comprehended. | 

7. All 7rinitarians do acknowledg, That theſe Two Perſons are 
from God the Father. This is affirmed in that Creed which is cal- 
led the N:cene, and in that which falſly bears the Name of Atha: 
naſius : tho* with this difference, that the Holy Ghoſt is aſſerted 
in them, to be from the Sor as wel) as from the Father. 
W herein the Greek Church differs from the Latin. 

8. lt is therefore a flat ContradiCtion, to ſay that the Second 
and Third Perſons are Selt-Exiſtent. 

9. And therefore it is alike Contradittious, to affirm them 
to be Beings Abſolutely Perfect in reference to their Manner of 
Exiſtence, and to ſay that they have the PerfeCtions of A-/!nre 
Independence, and of being the Firſt Originals of all things. 

10. Since the Father alone is a Being of the moſt Abſolute. 
Perfeftion, He having thoſe PerfeCtions which the other Two 
Perſons are-uncapable of having ; He alone is God in the Abſo- 
lute Higheſt Sence. 

11- And therefore our bleſſed Saviour calls Him, The Onely 
True God, Joh: 17.3. This is Life Eternal, to know T hee the onely 
True Ged, ard Jeſus Chriſt, whom Thou baſt ſent, And it is moſt 
Abſurd to think, That in theſe Words,and the following Prayer, 
He did addreſs himſelf to the Three Perſons of the Trinity 
conjyndtly, ſince throughout the Prayer He calls this Orely 
True God his Father ; and calls Himſelf twice His Sor, before 
thefe Words. Not to mention the Abſurdity of making our 
Lord to pray to Himſelf, or of diſtinguiſhing Himſelf from thoſe 
Three, of which Himſelf was One. If ſuch a Liberty as this, 
in interpreting Scripture, be allowable, what Work may be 
made with Scripture! 12, 


Propoſitions, &Cc. 

172. Our Lord calls the Father, The Onely Trae God, becauſe 
He only is Originally, and of Himſelf God, and the Firſt Origi- 
nal of all Beings whatſoever. As he calks him the Orely Gcod, 
ſaying, There zs none Gicd but God, becauſe He alone js Origt: 
z4lly fo, and the Spring of all that Good which 1s in other Beings. 

13. The Godhead, or God in this Higheſt Sence, can be but 
One Numerically. Of which the beſt Philoſophers were ſatisfied 
by their Reaſon ; and therefore the Ozere/s ſo frequently affiirm- 
ed of Him in Scrzpture is a Numerical Oneneſs. 

14. There ſeems to bz neither Contradiftion, nor Abſurdity 
in ſuppoſing the Firſt Original of all things, to be productive 
of other Beings ſo Perfect, as to have all PerfeCtions, but that of 
Self-Exiſtence, and thoſe which are neceſſarily therein implyed. 

I5. Suppoling any ſuch Beings to have immediately iſſued 
forth from that infinite Fullnefs, and Feecundity of Being, 
which is in the Deity, each of them muſt have a Right to the 
Nameof God, ina Sence next to that in which it is appropriated 
to the Father ; ſince they have all the Perfetions of the God- 
bead, but thoſe that muſt of Neceſſity be peculiar to Him, 

16. It is evident from the #o!y Scripture, That the Son and 
Holy Spirit are ſuch Beings, viz. That they have all Divine 
Perfections but the forementioned : Such as Vrnlzmited Power, 
Hiſdom, Goodneſs, &c. 

17. And they are always ſpoken of in Scripture, as Diſ#:n( 
Beings or Perſons, according to the Proper Signification of this 
Word, both from the Father and from Each Other, Nor are 
ſo many Men or Angels more expreſly diſtinguiſhed as different 
Perſons or Subſtances, by our Saviour or his Apoſtles, than the 
Father, Son and Holy Ghoſt ſtill are. 

18, It is a very preſumptuous Conceit, That there can be no 
way but that of Creation, whereby any thing can be immediately 
2nd onely from God, which hath a diſtin Exiſtence of its 
own. Or, That no Beings can have Exiſtence from Him, by 
way of TYcerfſury Emanation : Of which we have a Clearer Idea 

than of Voluntary Creation, It is the Word of the Ancients 
both Fathers and Philoſophers ; nor can a better be found to ex- 
prefs what is intended by it, viz. A more excellent way of ex- 
iſting, than that of Creation, 
19. Tt tz no lefs preſumptuons to Aﬀfirm, That it is a Con- 
tradiction to ſuppoſe, Thar a Being can be from Erernmiry from 
God the Father, if ?cis poſlible it may be from Him, in a more 
Excellcat Way thaa that of Creation. And we have an 1ljuſtration 
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Propofitions, &zc, 
of both theſe Propoſitions,by ſomething in Nature. For, according 
toourVulgar Philoſophy, Light doth exiſt by neceſſaryEmanation 
from the $#n,and therefore the Sun was not before the Light which 
proceeds from thence, in Order of 7:me,tho? itbe in Order of Na: 
zarc before it. And the Diſtinion between theſe Two Priorities, 
is much Elder than 1homas Aquinas, or Peter Lombard, or any 
School-man of them all, or Chr:ftsan-man either. 

20. Andif any thing can be from ancther thing by way of 
Neceſſary Emanation, it is ſo far from a Contradiction to ſup- 
poſe, that it muſt only be in order of nature before it ; that 
*tis moſt apparently a Contradiction to ſuppoſe the contrary. 

21, Our 18th. and 1gth- Propoſitions do ſpeak our Expli- 
cation of the H. Trinlty, to be as contrary to Arianiſm as to 
Socimaniſm ; ſince the Artansaſlert, That there was at leaſt a mo- 
ment of time, when the Son was not; and that He is 2 Creature. 

22. Altho? we cannot underſtand, how it ſhould be no Con- 
tradition to affirm, That the Three Perſons are But One Nume- 
rical Being, or Subſtance ; yet hath it not the leaſt ſhadory of a 
Contradiction to ſuppoſe, That there is an unconceivably cloſe 
and inſeparable Vn:i0n both in Will and Nature between them. 
And ſuch a Union may be much more eaſily conceived between 
them, than can that Union which is between our Souls and Bodies ; 
ſince theſe are Subſtances which are of the moſt unlike and eyen 
Contrary Natures. 

23. Since we cannot conceive the Firſt Original of All things, 
to be more than One Namerically ; and that we acknowledg the 
now mentioned Union between the three Perſons, according to 
the Scriptures, together with the intire dependence of the two 
latter upon the Firſt Perſon, The Unity of the Deity is, to all 
intents and purpoſes, as fully aſſerted by us, as it is neceſſary 
or reaſonable it ſhould be. 

24. And no part of this Explication, do we think Repugnant to 
any Text of Scripture ; but it ſeems much the Eaſieſt way of Re- 
conciling thoſe Texts which according to the other Hypotheſes, 
are not Reconcilable, but by offering manifeſt violence to them. 

25. The Socimians muſt needs Confeſs, that the Honour of 
the Father, for which they expreſs a very Zealous Concern, is as 

much as they can deſire taken care of by this Explication. Nor can 
the Honour of the Som and Holy Spirit be more Conſulted, than 
by aſcribing to them all Perfeftions, but what they cannot have, 


without the moſt apparenat Contradigion aſcribed to them. 
| | 26. And 
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26. And we would think it impoſſible, that any Chriſtian 
ſhould not be eaſily perſwaded , to think as honourably of his 
Redeemer and Sanctifer as he can, while he Robs not God the 
Father for their Sake ; and ofters no Violence to the Sence and 
Meaning of Divine Revelations, nor to.the Reaſon of bis Mind. 

27- There are many things in the Notion of Oe God, which 
all Hearty 7 h«iſts will acknowledg neceſſary to be conceived of 
Him, that are as much above the Reach and Comprehenſion of tu- 
mane Underſtandingsas is any part of this Explication of the #. 
Trimty, Nay, this may be affirmed, even ot the Notion of Se{f= 
Exiſtence ; but yet there cannot be an Arheift fo filly as to queſtion 
it: Since it is not more Evident, that Ore and {7 wo do make [hre, 
than that there could never have been any thing,if there were not 
Something which was always, and never began to be. 

28. Leſt Nove/ty ſhould be Objected againſt this Explication, 
and therefore ſuch ſhould be prejudiced againſt it,as have aVene- 
ration for Antiquity, we add, that it well agrees with the Account 
which ſeveral of the N:cene Fathers,even Athanaſius himſelf, and 
others of the Ancients who treat of this Subject,do in divers places 
of their Works give of the 17:inity - as is largely ſhewed by two 
very Learned Divines of our Church. And had it not been for the 
School-men,to whom Chriſtianity is little beholden,as much as ſome 
Admire them, we have reaſon to believe that the World, would 
not have been troubled ſince the fall of Ar:aniſm,with ſuch Contro- 
verſies about this great point, as it hath been and continues to bc. 

This Explication of the B.ſriniey perfettly agrees with theN:- 
cene Creed, as it ſtands in our Liturgy, without offering the leaſt 
Violenceto any one Word init- Which makes our Lord Jeſus 
Chriſt to-be from God the Father by way of Emanation; affirming 
Him to be God of God, very God of very God,and Metaphorically ex: 
preiling it by Light of Light ;, anſwerably to what the Author to 
the Hebrews ſaith of Him,Ch.1.3. viz. That He is *Amxuyoxo wn 
Adtns,The Effulgency of his Glory,and xece gue n Vaouioeas als, 
The Charater ef his Subſtance : And ſo is as much Of one Subſtance 
with the Father, as the Beams of the Sun are with the Boay of it. 

And ſince there have been of late ſo many Explications or Ac- 
counts Publiſhed of this moſt Adorable Myſtery, which have had 
little better Succeſs than making __ for the Socinians,l thought 
it very Seaſonable now to Revive 4 bart, which 1 affirm with great 
Aſſuranceto be the moſt Ancient one of all ; much Elder thanthe 
Council of Nice; and to bave much the feweſt Difficulties in it, 
and to be incomparably moſt agreeable to 7. Scripture, 


[1] 


The Defence, &C. 


SIR, 


Have peruſed your Friends Anſwer to the Paper 1 
[ put into your hand, and here hope to give you a 
ſatisfactory Reply to it. | 
T ſhall diſpatch his Preface in a few Words. 

He faith, that The 7rinitarians have in Vain tryed their 
Strength againſt their Adverſaries. And there's no doubt 
of it, if their Adverſaries may be Judges. 

As to his faying, that The YVangquiſhed Vidtors are (viz. 
among the 7rinitarians ) for each buys his Viftory with the 
loſs of his own Explanatory Hypotheſis; I confeſs I have 
that /oft place in my Head, which in his great Modeſty 
he faith our Education has given us, that diſables me to _ 
underſtand the Sexce of that ſaying: And am inclined 
to think, that the inver/con thereot would have been Ser- 
ter Sence, how true ſoever it would have been, viz. The 
Vittors vanquiſhed are; ſince it follows, for each buys his 
Victory, &c. And whereas he faith, That 2» their Uuni- 
tartan Trafts, they have thrown a ſtone of Contention among 
the Trinitarians, and this ſtone has committed them among 
themſelves: To paſs by the Conceitedneſs of this latter 
Phraſe, and the Pxdantry of affecting to ſpeak Engliſh 
in Latin Phraſes, found they never ſo untowardly, I may 
I hope without Offence tell him, that neither are the So- 
cinians at a perfeA. Agreement in 7heir Notions: As 
particularly in that Queſtion relating to rhe ZZ. Gho/?, 
wiz, Whether He be a Per/ez or no; or a meer Divine Vis 
or 
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or Energy: The Followers of Mr Biddle aſſerting Him 
to be a Perſon, viz. an Angel. Nor need I tell him what 
a Controverſie hath been among them, about the Ado- 
rability of our B. Saviour; wherein they are not of a 
mind ye?, and I doubt never will be. And many more 
diſagreements in their Opinions, may be inſtanced in, if 
I cared to go on upon this Topick. But what tho' the 
Trinitarians differ in ſome Particulars, in their Explica- 
tion of the 7rinity, ſo long as they agree in the main Sub- 
fance? I mean, what if they differ in Certain Notions 
relating to this Doctrine, wherein the H. Scriptures are 
Silent, ſo long as they are agreed in what the Scriptures 
Expreſly ſay of it, or of any Oxe of the Perſons of which 
the Trinity conſiſteth? And they 4/7 agree in giving Di- 
vine PerfeQions tO each of them ; which the Scriptures 
moſt expreſly do. And in affirming them conſequent- 
ly to be each of them God, which alſo they believe the 
Scriptures affirm them exprefly to be. And farther they 
agree in believing them to be one God; tho they are 
not all agreed in what ſexce they are oe; nor in the 
Notion of the Word Per/oz, as relating to them; nor 
in their Opinion about uſing that Word. But if any 
of them have ſuch a Value for their own Explications, 
as to be ſevere upon ſuch as diſſent from them in any 
of the leſs certain Parts of them, I will not, I cannot, 
Apologize for this, | 

And now, Sir, I follow your Friend from bis own 
Preface, to my Papers Title, which is this: Au Expli- 
cation of the Doftrine of the Trinity in Certain Propofi- 
tions, which ſpeak it to be Agreeable with Natural Rea- 
Jon, and therefore intelligible, tho' not Compreheuſible by 
eur ſhallow Capacities. 

And here he is pleaſed to exclaim ſomewhat Tragi- 
cally, againſt my diſtinguiſhing between Ivteligible, and 


Cons- 
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Comprehenfible. 1 am, faith he, perfetly Amazed at this 
his Difinfion. I will not fay, that I am Amaz:d at 
his Amazement, but it ſeems ſomewhat flrange to me, 
that Firf?, He ſhould call rhis zy DiſtinQtion, when | 
ſhould think he hath heard and read it a thouſaxd times ; 
Since there is no Diſtinftion more common. And 
therefore, Secondly, That he ſhould be Amazed, nay per- 
fealy Amazed at it. And 7hirdly, That he thould be fo, 
for ſach a Reaſon as this that follows, viz. That which 
makes a Dottrine unintelligible, is its diſagreeableneſs to 
Reaſon ; therefore if the Dottrine of the Trinity be not dij- 
agreeable to Reaſon, neither is it unintelligible; and if it 
be not unintelligible, neither is it incomprehenſible. 

I Anſwer, That I think the Ozſcare Expreſſing a Doc- 
trine may allo make it ©/n:ntelligible: But this his Rea- 
ſon may be Expreſſed in theſe fewer words, 1 am perfet7- 
ly Amazed at this Mans diſtindion between Intelligible and 
Comprehenſible, becauſe they ought not to be diftinguilhed : 
Or, as he adds, becauſe they are Synenimous, and ſignify 
one as much as the other. : 

But ſure your Friend cannot think, I ſhould have ſich 
an Opinion of a Perfect Szraxger, as to be Satisfied wit! 
his bare Word for this. He is Perfetly Amazed at my 
diſtinguiſhing betwixt [zte/igible and Comprehenjible: 1 
ask Why 2 He Anſwers, becauſe they Ought not to Le 
diſtinguiſhed. But I am fo Impertinent as to ask again, 
Vhy they ought not? And he fo Magiſterial, as to let 
me have no other Anſwer than, 7 /ay they ought not. 

But he needs not be told, That tho' theſe zwo words 
are ſometimes uſed in the ſame ſence, yet not always; 
but have moft frequently different Significations. Com- 
prehenfible always implyes Intelligible ; but Intelligible 
is found Innumerable times, not to imply Comprehenft- 
ble. And therefore Comprehernſible is taken either in a 
Az Lge 
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Larger, or a Strifter Sence: And in my Diftintion, 
as he calls it, *tis taken in the Szrifer, as for the moſt 
Part it is. Even his Didionary will tell him, that Com- 
prehendere ſignifies ſomething, that 1nreligere doth nor. 
And according to the moſt Proper Acceptation of the 
word, there is as much difference between theſe two, as 
there is, between Seeing a thing and looking through it; 
or ©uderſtanding it, and Compleatly ogg it, 
and having an Adzyuate Preception of it. And zndeed, 
if your Friend had Learnt Socrates his firſt Leſſor, he 
would acknowledg himſelf fo /hort-fghted a Mortal, as, 
tho' he Underffands many things, not to be able to Com- 
prekend the moſt Obvious ones. He would acknowledg 
that in zhis State, things are only to be Underſtood by 
their Properties, and certain Modes, and that the Naked 
Eſſence neither of a Spirit nor of a Body is known to 
us. - In ſhort, had I diſtinguiſhed between 1nteligible and 
Apprebenſible, your Friend might have had more Cauſe 
tor Amazement. 

Next he faith, That the Tucomprehenfibility of God Him- 
ſelf implyes no more, than what the Apoſtle Expreſſeth, 
when he ſaith, His ways are paſt finding out; we cannot 
underſtand them, that ſignifies as much as, we cannot Com- 
prehend them. Now it is my turn to be Amazed; at leaſt 
this Sentence muſt be greatly Surprizing to more Heads, 
than thoſe that have ( like Trinitarians ) a ſoft place in 
them. For, 

Firſt, Who hath ſo hard, or ſo large a Head, as to 
find only the Ways of God incomprehenſible to him? 
As to be able to Comprehend Gods Nature and Glori- 
ous Attributes? 

Second, If Comprehending muſt necds be no more than 
Puderſtanding, there cannot be a Propoſition leſs traethan 
this, That we cannot Comprehend Gods Ways; for = 
KIN 
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kind is Capable of Znder/tanding them, Or GOD Al- 
mighty would never have appealed toi the Jews as He did, 
about the Equity of His Ways. And therefore when the 
Apoſtle faith, His ways are paſt finding out , his mean- 
ing muſt be, they are not to be Comprehended by us, in 
our ſence of the word : We cannot Grafp, or Fathom them ; 
they are of too great a Depth for us to dive to the Bot- 
tom of them. 

And »ow, Sir, I believe you are ſufficiently Prepared 
to Wonder, if not. to be Amazed at this following Saying 
of your Friend, viz. /t were a very hard thing, that a Law 
ſhould be paſſed, poſtnate to a Crime, on purpoſe for the 
taking off one particular Offender ; and 'tis as Unreaſonable, 
that a Diſtinfion ſhould be Coyned (viz. this between 1- 
telligible and Comprehenſible) purely ? the ſervice of a 
particular Myſtery ; and when that is done, can be of nofur- 
ther uſe, unleſs new Myſteries were to be Created. AndI 
Appeal to your ſelf, as much as you may be byaſlſed by 
Aﬀection to your Friend, not only whether 4// he hath 
ſaid about this Diſtintion, be not unaccountably ſtrange, 
but likewiſe, whether I have not given a more than /«f- 
ficient Anſwer to the Requeſt he makes me in zhefe 
words: gnorant, or Unthinking People, may be Cheated 
with an Empty verbal diſtinion, but fince A. T. (by 
which Letters he all along decyphereth me, and I un- 
derſtand he means by them the Anonymous Trinitarian) 
offers his Explanation to ſatisfie men that are Knowing, as 
well as Reltgious, Scholars as well as Chriſtians, 1 muſt beg 
him to aſſign the difference between theſe two words, Intel- 
ligible and Comprehen/ible, And he gueſſeth what An(- 
werl will make, in zheſe words; 7 am apt to think that 
he will tell me, we can well underſtand that this Propoſition 
is true, Three are One; but we cannot underſtaud the 
Manner how Three ſhould be One : And then makes _ 
Reply 
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Reply upon me, Now he might as well ſay, we comprehend 
the Truth of this Propoſition, but we do not ag the 
manner ; but then what becomes of his Diſtinfion 2 But he 
might have ſaved himſelf the pains of putting words 
into my Mouth, and then Replying upon them: For you 
have ſeen he is much out in his Gueſs what I would 
Anſwer; and if he were not, I ſhould be content to be 
told that I have more than One ſoft place in my Head. 
For what ſhould ayl me to offcr at an Explication of the 
Dofrine of the Trinity, agreeable with Natural Reaſon, 
if I did Think what he would have me Say, That 'tis 
impoſlible to underitand the Manner how Three ſhould 
be One ? 

And now he faith, Ze will take his leave of my Title, 
with theſe two Propoſitions. 

1. Three are One, is not true in a ſence that is diſagree- 
able to Reaſon ; and the ſence of a Propoſition that is not 
diſagreeable to Reaſon is Intelligible and Comprehenſible. 

To which he muſt needs, by ths time, expect this 
Reply, It is Intelligible, but *tis not therefore Compre- 
henſible. 

2. He that underſtands the Truth of a Propoſition, un- 
derſtands the manner in which it is true ; and he which 
does not underſtand the manner in which a Propoſition is 
true , does not underſtand the Truth of a Propoſition, but 
takes it on Authority, This Propoſition of his is word- 
ed very oddly, 1 cannot make better {ence of it, than by 
thus expreſſing it - Ze who aſſents to the Truth of a Pro- 
poſition, underſtands the {ence in which it is true; but be 
that does not underſtand the ſence, does not aſſent to a Pro- 
poſition, but aſſents to it upon Authority, Now the former 
part of this Propoſition is ſence, but nothing to the pre- 
ſent parpoſe ; but the /atter is neither to the purpoſe nor 
ſexce ; as I necd not inform you. And now, Sir, your 
Friend 
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Friend is at length come to my Propoſitions. As 

Prop. I. God is a Being Abſolutely Perfef. To this 
he ſaith Al! Theiſts agree it. 

Prop. 2. That Being which wants any one Perfetlion, can- 
uot be Abſolutely Perfett, That is, in the ftrifteft fence of 
that Phraſe, as I afterwards explained my ſelf, And he 
faith, that this Propoſition is ſelf-evident ; as who ſees 
not that ſo it is? Bur his Conſequence is ſo far from being 
ſo,that it is a falſe one, viz. Therefore our B. Saviour is uot 
God, but in a Metaphorical ſence, &c. But had he had but 
a little Patience, he might quickly have ſeen, that not- 
withſtanding Our Lord is not Se/f-Exiftert, there -is 
no neceſlity of his being God only in a Metaphorical 
SENCE., 

Prop. 3. Self-Exiſtence is a Perfeition, and ſeems to 
be the Higheſt ; it being an Abatement of any other Per- 
feflions Greatneſs and Excellency, tho in it ſelf Bound- 
leſs, not to be Originally in Him who hath it, but deri- 
vatively. 

To this he ſaith, That Self-Exiſtence does not only ſerm, 
But is the Higheſt Perfeftion. This he might perceive 
I could have told hz, as well as he me ; bur 'tis no faulr 
to expreſs our ſelves a little Modeſtly, tho he all along 
ſeems to be of another mind. But whereas he here ſaith,that 
Creatures Perfetlions are improperly ſo Called, with reſped 
to the Creatures ; as he afterwards found, I by no means 
acknowledg, either the Son, or, Z. Ghoſt to be Creatures, 
ſo we have only his word for it, that the Perfefions of 
Creatures are improperly ſo called with reſped to them. 

' Prop. 4. God th Father alone (Fridtly ſpeaking ) is a 
Being Abſolutely Perfef, becauſe he alone is Self Exiſtent ; 
end all other Beings, even the Son and Holy Ghoſt are 
from Him. This All Trinitarians do acknowledg, and is 
Aﬀerted both in the Nicene Creed, and that which bears 
the Name of Athanaſius, This 
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This Propoſition too muſt needs down with your 
Friend, but he likes not the Parentheſis, Strifaly Speat- 
ing, and ſaith he is very ſuſpictons of it, not that he thinks 
A. T. inſerted it to help a Cauſe off the Weakneſs, whereof 
he was Jealous, but yet to make his Scheme the more Ac- 
countable, 

[ thank the Gentleman for being ſo Modeſt in 24s 
IVipe ; but he could not wonder, had he read to the 
end of my Propoſitions before he Entred on his Ani- 
madverſions, that I ſhould here inſert the fore/aid Pa- 
renthe(is. For I do affirm the Son and H. Ghoſt to be 
Abſolutely PerfeAly Beings, in reverence to the Perfecti- 
ons of their Nature ; that 1s, that they are all Boundleſs 
and [nfinite; and that they have A/ perfettions they Car 
have, without a Contradiction ; and thoſe are all but 
Self Exiſtence, and what neceſlarily follows upon it, vzz. 
Being the Firſt Original of All things ; and I add too 446- 
ſolute independence, But more of this anon. 

The Four next Propoſitions, he hath no Controverſy 
with me abour. 

But now, Sir, Comes a Propoſition that makes your 
Friend fearingly Angry, viz. 

Prop. 9. 4A Being which hath all the Divine Perfe(ti- 
ons, that are Capable of being Communicated, may be pro- 
perly ſaid to be Eſſentially God, upon the account of thoſe 
Perfettions ; or to be indued with the Divine Nature. 

This he calls a Groſs Propoſition, becauſe it Contraditts, 
mot only Common Sence and Reaſon, but even all that AT. 
hath Advanced, This is, Sir, a Heavy Charge, but we 
muſt waz? a while before he makes it ont, that This 
Propoſition is Contradictory to Common Sence and Rea- 
ſon ; tor he thus goes on: Fe had advanced, that God 
is a Being Abſolutely Perfet: That a Being which wants 
any one Perfeltion, can not be Abſolutely Perfeft; That 
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Self - Exiftence is the Higheſt Perfetion : That Jeſus 
Chrif# and the H. Ghoſt are not Self - Exiftent: That 
they depend on God the Father : That God the Father js 
the Original ( he ſhould have ſaid the Fir/# Original ) 
of all things: And that He can be but one Numerically. 
| He ſhould have faid, that God, in this Z7igheſ# of Sen- 
ces, can be but one Numerically. And now he faith, 
that Point-blank azainſt all this, A. T. afirms that a Be- 
ing which is not Abſolutely Perfef, which wauts Self Exi- 
fence, which wants the Higheſt Perfetion, which derives 
it ſelf from God, which depends on God the Original of all 
things, who is but one Numerically, may be Properly 
ſaid ro be Eſſentially God, upon the account of ſome Per- 
feftions ( for two it ſeems are not Communicated ) or to 
be indued with the Divine Nature, 

Now, Sir, what a Multiplying of words is here! Which 
wants Self- Exiſtence, Which wants the Highef# Perfettion, 
Which derives it ſelf from God; as if theſe Three were 
more than Ore thing: Tho I had no ſuch Expreflion 
neither as, derives 2zt ſelf from God, And he is a little 
Injurious to me too, 1n repreſenting me as Saying, that 
the Son and Holy Ghoſt have only ſome Perfetions, not- 
withſtanding the following Parentheſis; whereas he knows 
he ought to have repreſented me as ſaying, That they 
have all that are Capable of being Communicated ; which 
are all but Self-ExiF#ence, and what is neceſſarily there- 
in Implyed. And I ſay, that z2bis is not Capable of being 
Communicated, becauſe there is not a more Grots 
Contradicion, than to ſay it is. 

But how is this Propoſition Point-blank Contrary to 
my foregoing ones 2 This Queſtion he Anſwers by As/- 
king Queſtions. For he next faith, he muit make bold 
to ask me theſe following Queſtions : And I will ayſwer them, 
as well as I can, as he asks them, 

B Queſt. 
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Queſt. x. Doth the Divine Nature Comprehend all Pexr- 
eftions; or can it want one or two of the Chiefeſt, aud 
be ſtill the ſame Divine Nature ? 
I Anſwer, that the Divine Nature doth Comprehend 
all PerteQtions ; but Self Exiſtence 1s a Perfection, rela- 
ting immediarely to the Fathers Exiftence; not to His 
Nature or Eſſence; it ſpeaking the molt Excellent Man- 
ner of Exiſting peculiar to Himſelf. Even as Adam's 
Coming into Being by Gods 7mmediate Creation, peaks 
not the Humane Nature in him, a different Nature trom 
that of his Peſ/terzty, tho it ſpakes his Perſon to have an 
Excellency above all that have come into the World 
by Ordinary Generation: And as the Humane Nature 
of our B. Saviour is not of a different kind from other 
Mens, becauſe he came by it in a Supernatural way, fo, 
I ſay, God the Father's Exittence being without a Caule, 
doth not make him to have another fort of Nature, from 
that of the Soy and #7 Gho#f,; which may be a Neceſla- 
ry Nature, and Uncreated, and be Conſtituted of all the 
Boundleſs Perte&tions, of which the Nature of the Fa- 
ther Conſiſts abſtrated from the Conſideration of the 
manner of His Exiſtence, notwithſtanding whatſoever 
your Friend can Objec againſt the Pollibility thereof: 
And notwithſtanding any thing I have ſaid in my firſt 
8. Propoſitions, this may be aſſerted, without danger of 
being caught at Contradicting my ſelf; as I hope you?! 
be Convinc't anon. 
And now for his next Queſtion. 
Queſt. 2. Can the Divine Nature be Communicated to 
a Being, when leſs than all Perfettions are Communicated to 
}t ? | 
I Anſwer, that if you read again what I have faid 
to the Former Queſtion, you will find there needs no 
other Anſwer to zbis. But I muſt blame the wording of 
this 
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this Queſtion, becauſe it ſeems to ſuppoſe Prz Exiſtent 
Beings to which the Divine Nature is Communicated. 
Whereas the poſſibility of the Exiſtence of other Beings 
from God the Father, which have the Perfetions of 
his own Nature, 1s that which is to be underſtood by 
the Communicablentſs of thoſe Perfetions. 

Quelt. 3. Can a Bering that depends on God, be properly 
ſaid to be Eſſentially that God, on whom it depends? 

I Anſwer, that ſuch a Being can be properly faid to 
be Eſſentially tat God in one lence, but cannot in ans: 
ther. i. e. It can have an Eſſence of the ſame kind, tho? 
not the ſame Numerical one. 

Queſt. 4. Can a Being that diſtinguiſheth jt ſelf from 
the Only True God, be properly ſaid to be Eſſentially that 
God, who is the Onely True God, and but one Numerical- 
ty ? 

I Anſwer, that becauſe he loves needlefly to Multiply 
Queſtions, I am not obliged /o to Multiply Anſwers. 
And this being the ſelf- fame with the other Queſtion, I 
have given my Anſwer to it. And now I hope the Gen- 
tleman may be ſatisfied of the true reaſon of my Pa- 
rentheſis in the 47h. Propoſition; Namely, becauſe the 
Sou and H. Ghoſt may be Abſolutely PerteC as to their 
Natare, abſtracted as [ ſaid from the Con{ideration of the 
manner of their Exiſtence; wherein yet they may be 
faid infinitely to Excel even Arch - Angels: Theſe Ex- 
iſting by voluntary Creation, but thote by Neceſlary E- 
manation: Which is the Word of the Amnczents, and [ 
cannot find a better, to Expreſs what is intended by ir, 
viz. 24 more Excellent manner of Exiſtence, than that 
of Creation. Which Thouſands of Perſons, no whit in- 
feriour to the greateſt Maſters of Reaſon, the Socinians 
can boſt of ( both Ancient and Modern, Divines and Phi- 
loſophers) have not thought deſerves to be Scottcd at, as 
B 2 Non- 
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Nox-ſenceand a ContradiQion to Natural Reaſon, as much: 
as it is above the Comprehenſion thereof; and is every 

whit as intelligible as are many Notions relating to the 

DEITY, in which all true Theif?s as well as Chri- 

ftians are agreed; and alſo as are not a few relating to 

our own Souls, their Powers and Faculties, and their U- 

nion with, and influence upon, our Bodies; and as are 

7nnumerable Notions too relating to Material things, which : 
an- Experimental Philoſopher cannot. doubt the truth 

of.. 

In the next place, Sir, your Friend faith, he deſpairs- 
of hearing a wiſe Word anſwered to theſe Queſtions, viz. 
the forementioned. But I will not ſay, where was his 
Wiſdom then, when he ask# them ; becauſe you will 
Reply, they are however wiſe Que{{zons, if they ſerve 
to Expoſe the Trinitarian to whom they are put, and 
to make his Explication of the Doctrine of the Trini- 
ty down right Non-ſence. But I Reply, let the @nbyaſ-- 
ſed Readers judge of this; and Sir I heartily with, that 
your Self may be one of them. 

And whereas he faith, that he will do what he can, to- 
prevent troubling. ( that is my troubling ) the Queſtions, 
with Confuſed Empty Jargon : My Anſwer is, That [think 
I have not at all troubled the Que/tzonus, whether I ſhall 
trouble him or no, by my Anſwering them. But I ex- 
pet he will tell you, that my Anſwers are Confuſed 
Empty Fargon, and if he will pleaſe to tell wwe ſo, I ſhall 
give him no Rougher Reply than zbzs, Sir, This- is a 
rare demonſtration, that your ſelf is one of thoſe 4ntz. 
Trinitarians, whom you Extol in the beginning of your 
Anſwer to my Propoſitions, as having Modeſtly, as well. 
as Learnedly and Piouſly, and Strongly Impugned, the Com- 
monly received Doftrine of the Trinity. 


But 
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But how does he Endeavour to prevent my troubl- 
ing his Queſtions, with Confuſed Empty Fargon 2 He does 
it thus : By Eſſence, 1 ſuppoſe he means Nature. I Anſwer, 
Tam willing to do ſo too. And, faith he, in that reſpef 
perhaps 3. Men who have the ſame Nature, may be proper- 
ly ſaid to be Eſſentially one, but not Eſſentially one Per- 
fon. I Anſwer, this may be more than a Perhaps ; but 
he may perceive by my 15th. Propoſition (now the 
22.) that I am far from thinking the 3. Perſons in the 
H. Trinity to be in ſo /ow a ſence one as 3. Men are. 
But, proceeds he The Nature of the Self-Exiſtent God, is 
above the Nature of all Beings which proceed from Him ; 
and it can not be Communicated. I Antwer, that the in- 
dividual Nature of the Father, is not a Divine Nature 
more truly than 74a?” of the Two other Perſons: But 
how does he prove that His Nature cannot be Commu- 
nicated? Why, ſaith he, we have no other Notion of the 
word Communicate, but to Impart or Give; and what one 
Perſon does Impart or Give, of any Eſſential and Sin- 
gular thing, that bimſelf hath not, but he hath it to whom 
zt is given. It may be ſome will jay, Thus it is amoug 
Finite Creatures, but the Eſſence of God is not of the ſame 
Condition, &c. Bur as God faid to Fob, Who zs this that 
darkneth Councell by words without knowledge? It may be 
replyed to this Man, Who is he that multiplyeth words 
without knowledge > For it is not thus, as he poſitively 
aſſerts, Even among Creatures. For there is not a Crea- 
ture that Generates another of the ſame kind, but may 
be properly faid to Communicate its own Nature, and 
yet notwithſtanding it foregoes not its own individual 
Nature, nor any part thereot. What a Boldneſs then is it 
to Affirm, that the finite Creator Cannot do the like ! 
He that Planted the Ear ſhall He not hear> And He 
that formed the Eye ſhall not he ſee > He that hath gi- 

Ven - 
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given 4 Generative Power to the Meaneſt of Creatures, 
or Creatures that have the loweſt degree of Life, ſhall 
not He have the Same Power Himſelf? I mean A Pow- 
er of doing that which may be called Generating His 
own Eſſential Likeneſs, in an inconceivably Infinitely 
more Excellent manner. I wiſh, Sir, your Friend would 
well lay to heart that Old Maxim, 7Temere Afirmare, vel 
Negare ae Deo Periculoſum eff. Which I will Englith to 
you, who I doubr are no great Latiniff, *7is a danger- 
ous thing to affirm or deny any thing raſhly of God, 

As to the /izz/e that remains upon zhis Propofition, it 
conſiſts of a Repetition of what 7 have Anſwered, and 
of what he repeats upon the next Propoſition, which 
I wil Anſwer. And indeed, Sir, your Friend is Excel- 
lently good, next to Dareing Aſlertions, at Repe- 
titions, and ſaying things, that are nothing, or very 
little, to the purpoſe. But you will find Every thing, to 
have more or leſs ſpoken to it, that is but one remove 
from what is nothing but mere Words. And zow to 
what he Animadverts on the 10:7h. Propoſition. 

Prop. 10. There ſeems to be no Contradiition, nor the 
leaſt Abſurdity in aſſerting, that God is able to Communi- 
cate Every one of His Perfections, Except thoſe of Self- 
Exiſtence, and Being the Firſt Original of all things, By 
the way, my meaning in theſe words, appears plainly 
by other following Propoſittons, to be 7475s. That there 
is no ContradiQtion or Abſurdity in aſſerting, That ſuch 
Beings may have their Original from God the Father, 
as bave all PerfeQtions but thoſe two; and which indeed 
(as I have ſaid) do amount to but oxe. 

Now what faith your Friend to zhzs? He tells us in 
the fr/t place. That for the ſame reaſon that theſe two 
are Incommunicable, all the Other Divine Perfetions are 
likewiſe ſo. And whereas he alligns zwo Reaſons, why 
God 
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God cannot Communicate zhe/e two, he faith for the ſame 
Rea ons, he cannot Communicate any of His other Perfetti- 
ons. But how Egregiouſly Abſurd is it, to go about 
to give Reaſons, why God cannot Communicate Zis 
Self-Exiſtence, and His b:ing the Firſt Original of all 
things? Since thar He cannot Communicate thele, is 
a Firſt and Self- Evident Principle : And therefore is Ua- 
capable, as all fuch Principles are, of being demonſtra- 
ted ; as Every Body knows thar underſtands, What a 
Firſt and Self-Evideat Principle is ; which Every one 
mult underitand, that can underſtand any thing. What- 
ſoever is Capable of being proved, muit be /eſs clear, 
than is the Argumeur by which 1t is proved ; and what- 
ſoever Propolition 1s ſo, cannot pollibly be a Firſt or 
ſelf Evident Principle; as no man in his Wits does need 
to be intormed. And therefore no ſuch one will go a- 
bout to prove this Propoſition, The ſame thing can be, 
and not be, in the ſame Moment. And the foreſaid Pro- 
poſition is Every whit as ſelf-Evident as 7his; and the 
denial thereof as Manite(t a ContradiQtion. There can- 
not be a greater, or clearer, Contradiction than to fay, 
That God can Communicate Self- Exiſtence; it being to 
ſay in other words, That God can be the cauſe of that- 
which hath »o cauſe. Nor than to ſay, That God can 
make a Firf? Original of All things ; (\nce this is to ſay, 
that He can make a thing to be before Himſelf, and ro 

be rhe Original of Himſelt; For what is not ſo, cannot 

be the Firlt Original of 44 things. 4nd therefore, 

whereas his Fir/t, Reaſon, why God cannot Commu- 

nicate theſe Pertections is, Becauſe it is 4 Contradifti- 

on ſo to do; he might as well have ſaid, Tis a Contra- 

diQion to fay that God can do a Contradition. That 

He cas Communicate them is Contradiitto in Terminis; and 

therefore 'tis abſurd to give it as a Reaſon why He can- 

not 
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not do it, that 'tis a Contradifion. For you may as wel! 
ask, why God cannot do a Contradiition?2 Andif a Rea- 
ſon can be given for this, you may ask ' a Reaſon for 
that Reaſon; and ſo in infinitum. Burt if it were one- 
ly Contraditio in Adjetto, | acknowledg, : that becauſe 
ſuch ContradiCtions are not manifeſt at fr/# hearing, 
at leaſt to Every Body, 'tis proper to give Reaſons 
to ſhew that there are Contradidtions implyed in ſuch 
Propoſitions. But if, any man ſhould ask me a Reaſon, 
why 7wo and two do not make Twenty, I would bid him 
Go look, inſtead of telling him, that it is a Contrad7ction that 
they ſhould ; ſince I had as good tell him, he has a Noſe 
in his Face, and better too. But that God can make a 
Self-Exiſtent Thing, or a Firſt Original of All things, are 
Every jot as Evident Contradictions, as that Two and 
two do make Twenty. ; 

Bur, Sir, your Friend faith, that, *7is Equally Abſurd 
and Contradictious, to ſuppoſe more than one infinitely pow- 
erful, wiſe and Good Being. It he means by Equally Ab- 
ſurd and Contradictious as Evidently ſo, ſure he is the 
onely Man that will ſay ſo, nor can he think fo, ſay he 
what he will. But how does he prove this? This is the 

\rgument by which he does' it, viz, znfinite Power, in- 
inite Wiſdom and infinite Goodneſs go together, and may 
1 of them, as well as either of them, be in all Beings what- 
vever, as well as in more Beings than one. But what if 
" fay That zhis is as much needs to be proved, as that 
which it is brought to prove? His onely Anſwer is like 
to be, you mui? take this upon the Authority of my Lord 
of Canterbury, For he onely goes about to Confirm it 
by a paſſage in His Sermon on 1 Tims 2. 5. p. 13. But 
I not having that Sermon by ie, and he making no 
Marks to diſtinguiſh between, what is his Graces and 
what 
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what is his own, it is Enough to give him that for an 
Anſwer. 

His ſecond Argument, whereby he Endeavours to 
prove the forementioned Selt-Evident Propoſition, is, 
That Self- Exiſtence is indivifible, and Gods Self- Exiſtence 
zs neceſſary ;. and therefore if he ſhould Communicate His 
Self-Exiftence to Another, He Himſelf ſhould remain not 
ſelf-Exiftent, which is a groſs Abſurdity, and a manifeſt 
Contradiftion. O Wonderful ! is it ſo indeed? I marvel 
who told him ſo ; it may be he rakes zhis too on the 
Authority of ſome Great Man, ſince he troubles not him- 
ſelf to make 2t out, But there is as great a neceſlity of 
proving thzs alſo, as of proving that of which it is a Proof. 
And he makes this brave Argument to prove too, That 7x - 
finite power is as incommunicable as ſelf-Exiftence, and Infi- 
ite Wiſdom and Goodneſs, becauſe theſe are alſo indivifible. 
But the Trinitarian 1s not ſo knockt down by this Tnmer- 
ciful Argument (to uſe a phraſe of his own) but that he may 
ſoon riſe again» Nay, as Goodluck would have it, 'tis 
ſo weak a Blow, that he has not felt it. And'twill be 
found weaker than a Puft of Breath, by that time have 
askt him this one Queſtion, viz. Is not alſo the indivi- 
dual Nature of Every living Creature indiviſible 2 But, 
as was before ſaid, Even the loweſt Sort of them can 
propagate their own Nature, which is the ſame thing 
with Communicating it ; and therefore methinks it ſhould 
not be ſo great a Contradiction to ſay, that He who gave 
Being to thoſe Creatures can do the like. Or if you 
pleaſe, thus : Tis, therefore no ContradiQtion to ſay, That 
God the Father may be the Original of a Being, w.hich 
hath power to do all things poſſible to be done, and 
hath unlimited Wiſdom and Goodneſs. As to the re/? 
of this Animadverſion, I will not ſpend one Minute ſo 
vainly as to take notice of it ; for half an Eye mult ſee 
it 
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it to be nothing better than (to give it his own Word) 
mere Fargon. 

Prop. 11. It ſeems Evident from the H. Scriptures, 
That the Son and H. Spirit have all Divine Perfeftions 
But thoſe two, ſuch as Unlimited Power, Wiſdom and Good- 
eſs, aud Tnſpotted Purity. 

As to !!nſpotted Purity he grants, that the Scriptures 
do plainly aſſert it of our Saviour, but faith, that that is 
But the Perfection of a Man or Angel, not an infinite Per- 
feftion of a God, IT Aniwer, that zhis he onely with 
his uſual Confidence faics, but tells us not how he comes 
by this Confidence. Bur ſuppoſe he could demonſtrate 
#bis, yet the Unſpotted Purity of the ZZ. Ghoſt one would 
think to be the Purity of a God, ſince we are fo aſſured 
from Scripture, that He is the Author of all that Purity 
and Holineſs, which 1s or Ever ſhall be found in Men. 
And he muſt have a large flock of Confidence, who 
dares fay. that the Purity which Excells not that of a 
Man or Angel, is {utficient to qualify a Perſon to bethe 
Sandifer, of all that are or thall be Sanified. And if 
the Purity of the 77. Gboſt be the Purity of a God, 1 hope 
the Son's Purity may be acknowledg'd ſo to be too: 
Surely thoſe Soczuians who believe the H. Ghoſt to be 2 
Perſon, will not make him to Excell the Sox in Holineſs, 

Next he Cavils at my faying, that this x 12h. Propoſi- 
tion Seems Evident to me, and faith that Seems and Evi- 
dent, are two words very ill put together ; becauſe that which 
doth but ſeem Evident is not really ſo ; and that which is 
Evident doth more than ſeem ſo. 1 ſee, Sir, I muſt not 
hope to Pleate this Friend of yours, I verily thought he 
was about to Praiſe me for my. zt Seems Evident : For 
he faith upon it, That | Seems ] zs a word that Speaks 
the Modeſty of an zngenuous Enquirer after truth ; and on 
the Contrary, That Evident fills the mouth of a man of 
Com 
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Confidence ; as by the way I muſt tell him he knows by 
Experience. Yet for all this, the good Man deſigned to 
Expoſe me for my it Seems Evident; and thole two 
Sentences are Fleering ones, and were intended for Scoffs. 
But I pray him to Mock os after I have told him that, 
Firſt, He knows I did not ſay, it &#t: Seems Evident. 
And that, Secondly, 'Tis utterly falſe, that that which zs 
Evident doth more than ſeem fo to all Perſons. There 
are many Evident Truths, that to thoſe who Shut their 
Eyes againſt the Light, may not ſo much as ſeem lo ; 
and there are thoſe who being ſenſible of the weakneſs 
of their underſtandings, may fay of Yery Evident 
Truths, this or that ſeems or appears Evident to thera. 
But we {hall nor in haſte, Sir, Catch your Friend at the 
Extreme of Modeſty. For whatſoever ſeems not agree- 
able with his Reaſon (which we have found to be a 
Clear and Strong Reaſon indeed) muſt be immediately 
Contrary to Natural Reaſon. And he is onely puzled 
at Comprehending Gods ways, not God Himſelf and his 
Glorious Attributes, And he can Comprehend whatſo- 
ever he ©nderſtands., And now follows Another of his 
Modeſt Sayings, viz. That this Propoſition we are now 
upon, does not ſo much as ſeem Evident from Scripture. 
And he wiſhes 7 had Cited ſome of the plaineſt Texts to 
my Purpoſe. But he hath had Enough of thoſe Cited 
by other Trinitarians ; many of which the Socinzans 10 
play the Criticks upon, that ſhould the ſame liberty 
be taken as to all other Texts, which are Capable of 
having the ſame work made with them, the Scriptures 
would bs made a mere Noſe of Wax. 

But however, methinks, the Apoſtle's ſo Expreſly ap- 
plying thoſe words of the Pſalmif# to the Son of God, 
viz. Thou Lord in the Beginning haſt laid the Foundati- 
ons of the Earth, and the Heavens are the work of Thine 
G2 Hands, 
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Hands, &c. doth at leaſt ſeem to Speak Him infinitely 
Powerfell. And theſame thing does ſeem at leaſt, to be 
2firmed in thoſe words, Coloſl. 1. 16. ©'c. By Him 
were all things Created, that are in Heaven and that are 
in Exrth &c. For He is before all things, and by Him 
all things Confiſt. And St Peters Saying to Him, Lord, 
Thou that knoweft all things, knoweſt that 1 love Thee, 
doth at leaſt ſeem to Speak his believing him to be 7#- 
finitely Wiſe, and a Searcher of the very Hearts of men : 
which is alſo Expreſly affirmed of Him by St Paul, 
Rom. 2. 16. and 1 Cor. 4. 5. And by our Saviour 
Himſelf too, Rev. 2. 23. 1 am Ze which Searcheh the 
Reins aud Hearts. And the Apoltles ſaying, that in Chriſt 
are hid all the Treaſures of Wiſdom and Knyowledg, doth 
ſure ſeem at leaſt ro Speak His Wiſdom and Xnowleds 
boundleſs or infinite. And thoſe words Rom. 9g. 5.--—— 
of whom as Concerning the Fleſh Chriſt came, who is God 
over All Bleſſed for Evermore, do at leaſt ſeem to Speak 
Him to have the Divine added to the Humane Nature. And 
thoſe words, ColoſT. 2. 9. In Him dwelleth all the Ful- 
neſs of the God: Head bodily: And Chriſt's giving Him- 
ſelf the Title that is Proper to God, in his Saying, 7am 
Alpha and Omega, the Firſt and the Laſt, doth likewiſe ſeem 
at leaſt to aſſert the ſame thing. And ſodoth God the Fa- 
ther's faying of His Son, Let All the Angels of God wor- 
ſeip Him ; Eſpecially ſince it is faid, Thow ſhalt worſhip 
the Lord thy God, and Him onely ſhalt thou ſerve, And 
the ſame thing /eems at leaſt to be implyed too, in that 
Saying of Chriſt, That all men ſhould Fonour the Son, 
as they Honour the Father; which 1s, I think, with Di- 
vine Honour ; and mult at leaſt ſeers to: this man him- 
#If ſo to be. And what think you of thoſe words which 
begin St Johns Goſpel ? In the Beginning was the Word, 
and the word was with God, and the word was God, &c. 
Ail 
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All things were made by Him, &c. Compared with V. 14. 
And the Word was made Fleſh, &c. Do not theſe words 
at leatt ſeem co ſpeak the ſame thing? And Socinus his 
Expoſition of them, would at leaſt ſeem to be no true 
one ( tho' there were no ſuch groſs Abſurditys as the 
Arch Biſhop, among, others, hath ſhewn it to be guilty 
of) ſince he himſelf does acknowledg, that he was the 
Firſt Inventer thereof, and therefore not known till a- 
bove Fitteen Hundred Years atter the Coming of our Sa- 
Viour. 

And thoſe words, 1/a. 9. 6, 7. do ſeem at leaſt to be 
a Prophecy of Chriff, viz. To us a Child is born, to 
us a Son is given, He ſhall be called Wonderfull, Coun- 
ſellour, the Mighty God, the Everlaſting Father, the Prince 
of Peace, &c. Nor 1s it ſo much as a Seeming Objecti- 
on, which the Socinians urge againſt theſe words being 
a Prophecy, that the r/# do run in the Preſeut Tenſe, 
viz, To us a Child zs born, a Son zs given, ſince in that 
Unqueſtionable Prophecy of Chriſt, Za. 53. Several of 
the Preditions run in both the Preſent and Preterper- 
fet Tenſe: As He zs deſpiſed and rejected of Men. He 
hath born our Griefs. He was wounded for our Tranſ(- 
greflions: And the like almoſt in every Verſe through- 
out the Chapter. Nor 1s any thing more Common than 
this Enallage of Zexſes in the Hebrew Language. And 
their rendring the words next following, 1ſo as to adapt 
them to K. Hezekiah inſtead of our Saviour, is a wonder- 
ful inſtance of their offering violence to Texts of Scrip- 
ture ; for thus they read them, The Wonderful Counſel- 
Jour, the Mighty God, the Everlaſting Father, ſhall name 
him ( viz. Hezekiah ) the Peaceable Prince. And wheras 
it follows, Of the Encreaſe of his Government and Peace 
there ſhall be ns End; they make this to be fulfilled in 
Fezekiah, becauſe he reigned no leſs than Nine and 7wen- 
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ty Years. See this in the Brief Hiſtory of the Unitari- 
ans ſo much magnified by them, P. 20. of the 2d. Edi- 
tion. 

I have, Sir, now given your Friend a Taſte, and a 
mere Taſt of the plaineſt Texts to my purpoſe, in Com- 
pliance with his W/>; and notwithſtanding my ſeems, 
which he makes ſuch @ do with, I am as Certain as I 
can be of any thing of this nature, that zheſe Sriptures 
and Abundance more, do much more than ſeem to Con- 
firm the truth of this Propo/ition. 

And as to the 27. Ghos#, I need give no other Proof, of 
His having all the PerfteQtions of the Divine Nature, than 
what hath bin already ſaid of His being the Sauttzifer ; 
for ſince this ſpeaks Him Infinitely Pure and Holy, and 
I may add too, Omnipreſent, he muſt needs have all rhe 
other, according to your Friends Aſſertion, viz. That 
they cannot be ſome in one, and ſome in another, but muſt 
be inſeparate, and go together. 

And he zow betakes himſelf to Cite Texts againFf? Chriſts 
' having Unlimited PerfeQtions, but he gives us only zwo ; 
one to prove His Power, and the other His W:{dom to 
be Limited. That for the Limitedneſs of His Power, is 
that ſaying of our Lord to Peter, when he was Appre- 
hended in the Garden, Mat. 26.52. Put up again thy Sword, 
&c. Thinkeſt thou that I cannot now Pray unto my Father, 
and Fe ſhall preſently give me more than Twelve Legions 
of Angels? But 1. There is no necellity, that it ſhould 
be implyed in theſe words, that Chriſt had not power 
to deliver Himſelf without Praying ro His Father for 
the Help of Angels, or any other help, ſince Unſpeak- 
ably Greater Works are Recorded of Him, without any 
mention of His Praying for Ability to do them: And 
{fince he had zwice betore done this very work, when he 
was as much as zow in the hands of His Adverſaries; as 


may 


C23] 


may be ſeen Luke 4. 30. and John 10. 39. 2. Our Lord's 
whole Power being Originally from the Father, he, we 
find, took all opportunities of giving Zim the Glory of 
whatſoever he did. 3. He zow thought fit to declare 
in the Ears of His Enemies, how Dear He was to God, 
as much as they Hated Him. And theretore, whereas 
One Legion of Angels could have delivered Him, as well 
as Twelve; nay, one Angel, as well as ſo many Legions ; 
yet He faith His Father would ſend Him Zwelve Legions, 
upon His Praying to Him; 2. e. ſuppoſing He could itand 
in need of them. 4. Our Lord did Induſtriouſly Con- 
ceal the Higheſt ſence in which He was the Son of God, 
from thoſe who were ſo far from being Capable of then 
receiving that Doctrine, that He knew they would make 
Him ſo much the greater Blaſphemer upon that account. 
Nor would it have been ſo Congruous to His 
State of Humiliation, for Himſelf the» to have Pro- 
claimed His Divinity; but after His Glorious Aſcenſi- 
on, and ſending the H. Ghoſt, according to His Promiſe, 
was the Seaſos for the doing hereof by the Apoſtles : 
As particularly St Chryſo/tom hath ſhewed, in more than 
one of his Homelys. 

Apain, Sir, your Friend Attacques Chriſts Infinite W:/- 
dom, from its being ſaid of the Child Jeſus, That He 
grew in Wiſdom. But does he think us to have ſo Soft 
a Place in our Heads, as to believe the Humane Nature 
of Chrift capable of all the Wiſdom of the Dzvinzty there- 
to United 2 No he does not, for foreſeeing what Antwer 
was ready for him, he faith, If z# be Replyed that His 
Wiſdom as God was Infinite, the Scripture does not ſo much 
as ſeem to tell us any thing of Chriſt, with diſtinguiſhing 
reſpett to a Suppoſed Divine Nature, in oppoſition to an 
acknowledged Fiumaze. To paſs over the Odd Phraſe 
[ with diſtinguiſhing reſpe ] what if the Scripture faith 
nothing 
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nothing of Chriſts having a Divine Nature in Oppofitz- 
0» to His Humane, does it not therefore ſo much as ſeems 
to tell us any thing of His having a Divine Nature d/- 
ftixt from His Humane? That Text, God was manifeſt- 
ed in the Fleſh, doth ſeem {o to do, but I will deſpair 
of underſtanding much of Scripture, if ſeveral of the 
forecited Texts do not much more than ſeem to do it. 

But I have ſlipped oe Paſſage, which *tis Conveni- 
ent to take ſome notice of, viz. But it may be ſaid, 
that al! Power in Heaven and Earth, is Committed to Chriſt. 
And he anſwers, Tes, to fit Him to be the Great Miniſter 
by whom God will Fudge the World. I will interrupt him 
but while I tell him, I wonder it ſhould not ſeem to him 
and Every Man, not only ſtrange but impoſſible, that 
a mere Man (tho' in an Extraordinary manner Con- 
ceived) ſhould be a ſubje& Capable of Recezving all Pow: 
er in Heaven and Earth, and of Judging the World, 
both Men and Angels. But he thxs Proceeds, But 
when that Great Day ſhall be over, that Power, that 
Fulneſs of Power, ſhall be given up to the Great God again, 
And I Anſwer, To what purpoſe ſhould a Power ( or 
Authority ) be longer retained, than while there is any 
occaſion for the Exerciſe thereof? The Authority rela- 
ting to Chriſts Mediatory Kingdom muſt Ceaſe, with 
the Ceaſing of that Kingdom it ſelf; I did not Cite 
that Text among thoſe I inſtanced in to prove the In- 
finite Power of the Son of God, and znd«/triouſly declin- 
cd it upon Conſidering, That Chriſt ſpeaks in zhoſe words 
of a Power Committed to Him, and theretore not Efſen- 
tially in Him; and that by Power here is to be under- 
ſtood Authority, and a New Authority relating to a New 
Kingdom. And now what hath he to ſay to my 12h, 
Propoſition ? 
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Prop. 12. It is intolerable preſumption to Conclude, 
that there can be no way beſides that of Creation, wheres 
by any thing can be immediately and onely from God, 
which hath a diſtin Exiſtence of its own : Or that no 
Beings can have their Exiſtence from Him, by way of 
Neceſſary Emanation ; ſince there is a Reſemblance of ſuch 
a thing in Nature, viz, The iſſuing forth of Rays from 
the Su. And now ſee a Rare, and as Charitable a Re- 
marque upon the #r/# words, 77 is intolerable Preſumpti- 
on. There 3s, ſaith he, the very Spirit of the Church in 
zt, Well, what means he by the very Spirit of the 
Church > it follows, The Spirit of Degrading and Scourg- 
ing; the Spirit of Fayling a man, and Ruining his Buſineſs ; 
the Spirit of Fining him, and ſtarving his wife and Chil- 
dren : the Spirit of Burning him, and (if anger could do it) 
Sending him to the Devil. And inttead of tending me to 
the Devil, he makes a very Devil of me (which is the 
worſe Puniihment of the two.) as mighty Good as he has 
thought me ſometimes, when he and I have had the 
good luck trojump in our Notions. But why muſt I be 
ſuch a Devilliin.Perſecutor merely for 0-e word 2 cannot 
this [ Intolerable] bear a more merciful interpretation ? I 
was very unlucky in lighting upon this Epithet, if it can- 
not ; for time has bin, when I cou/d have bin a Perſecu- 
tor but would not (and that is more than the Socinians 
.can ſay) nor have I fnce Ever Changed my mind. But 
I am old Enough to be aſlured from my own obſer- 
vation, That there is no being ſecure of any party, 
that they will never perſecute till they have been Try- 
.ed, And there is no party (the Papif7s themſelves not 
Excepted) but hath decryed Perſecution, while it hath 
. had no Power, to Perſecute. But, Sir, I will take leave 
to tell your Friend, that, as great an Enemy of Perſe- 
.cution as he profeſſeth himſelt ro be, he is himſelf a Per- 
D {ſecutor, 
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ſecutor, and a pretty Fierce one too, There are more 
ways of Perlſecuting than One, and a man may Perſe- 
cute with his 7Torgae and Pen; and whoſoever can do ſo 
with either of theſe, I won't be bound for him, that he 
will not do it with his Zand too, when he hath an op- 
portunity. Now he Perſecutes with his Pen, who Employs 
it in heavily Cenfuring his Brother without juſt cauſe, 
but ſo hath he Employed it now againſt me, For I meant 
no more by tolerable, than a moF# high Preſumption ; 
nor did you, Sir, I dare ſay, underſtand it otherwiſe ; 
I will not deſcant upon his very Spzri? of the Church, lam 
ſure it ſhews hs Spirit ſufficiently. But, Sir, I thank 
vour Friend for the Charity he next expreſſeth towards 
his Perſecutor. Let us try, fayes he,, whether we can re- 
fore him to himſelf, and the Spirit of Meekneſs, Bur if 
Tam reſtored tothat Spirit, which he cannot fay I ever 
loſt, it muſt be by one, to whom I can't reply, Phyſe 
cit heal thy Self. And do you judge, Sir, whether 
there is more Heat in my Propoſitions, or his Animad:- 
verſions, But how will he allay the Fury I have Exprefſ- 
{ed in thoſe words, or rather in that ove word? He at- 
rempts it by Saying, That the Socinians know of no other- 
way but that of Creation, whereby any thing can be immes- 
diately and onely from God. But I did not ſay, that 'tis in- 
tolerable Preſumption not to &»ow any other way, but 
to Conclude there ca be no other. And I ſtill ay, tis 
2 wonderful Boldneſs (to wave z#to/erable becauſe 'tis ſo 
intolerable to him) fo to Conclude, tho' no other way 
ſhould be known to zs. 

As to the way of neceſſary Emanation, he ſaith zt is the 
Suppoſal of a thing, where of we have no /dea, Well, ſup- 
pole this, is it zmpoſible for a thing to be, of which we 
forry Mortals have no dea > Is God: Almighty bound ' to 
give us /deas of the way and manner how any thing car 
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be Produced by him > Or how what we know does Fx- 
iſt is Produced ? Or to give us Ideas of Every thing that 
he can Produce ? Or of Every thing that He hath Produ- 
ced 2 Sure your Friend will not dare to an{wer yes to the - 
two /atter of theſe Queſtions, and much /eſs (then) to the 
two former. And it he be not So daring, with what 
face could he object againſt rhe poſlibility of a Neceſſary 
Emanation from God, becauſe we have zo 7dea there- 
of 2 ButI tell him, we have Every whit as much an Idea 
of Neceſſary Emanation, as of voluntary Creation, under- 
ſtanding thereby the making of Something out of Nothing. 
Which Ariffotle and his Followers thought an impoſſr= 
bility, Ex. Nihilonihil fit ; or Nothing is made out of No- 
thing, being a Maxim of theirs. And therefore they 
held both the Eternity and Self Exiſtence of the Matter 
of the World. And the PlatoniFs thought the Idea of 
Neceſſary Emanation, at leaſt as Clear as that of Creation ; 
and the Younger Platoniſts for the moſt part held Zu- 
mane Souls to be by Such an Emanation from the Deity, 
and therefore to be Eternal, tho! not Self-Exiſteat. But 
he faith, That ſomething ſhould come from God which wants 
fome Perfeftion that God has, is A T's (that is my) Pro- 
digious Suppoſition, under the name of Neceſſary Ema- 
aAatzon, 

And 7 fay, it would be a Prodigious Suppoſition z#- 
deed, that any thing ſhould come trom God, that hath 
the Perfeftion of His manner of Exiſtence ; or that any 
thing can have irs Exiſtence from God, and be Self 
Exiſtent. 

And now, he will diſplay, he faith, the 4bſardity and 
impoſſibility of this Neceſſary Emanation, in two or three 
Queſtions ; and, Ithank him, in Conſideration of my Soff 
place, he himſelf anſwers them for me. , Q. 1. Was God 
Conſcious to the Emanation? Yes faith he, Elſe His un- 
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derſtauding is not infinite. Q. 2. Was He ſenſible of the 
Neceſſity 2 Tes again, for the ſame reaſon. AndI anſwer 
yes, yes too, though he has Excuſed me. But now, 
when I have moſt need of his help, he leaves me to an- 
{wer for my Self, to a ſtabbing Conſequence from thoſe 
Conceſlions, viz. But then it follows, that he was deter- 
mined to one thing, and ſenſible that Fe was ſo, 1 will 
here too adventure togive him #wo more Teſſes. Then, pro- 
ceeds he, there is ſome Power above Him, or ſuch a deter- 
mination is the Law of His Natare ; the former, he faith, 
cannot be, becauſe God is the Supreme Being. And he 
would have done like himſelf, had he given us a reaſo, 
why nothing can be above the Supreme Being. Nor, 
faith he, can the latter, becauſe neither Reaſon, nor 
Scriptnre, deſcribes God by any ſuch Law. But, being 
aware that this is too difficult for my Brains, he tells 
me, he'l make the matter Plain by a Queſtion. I ſee he's 
Excellent at Que/tzons, and his Queſtion is this, By 
what Evident Principle of Reaſon, or what Text of Scrip- 
ture, does it appear to be the Law of an Infinite Nature, 
to beget Infinite Power, Wiſdom, Goodneſs ; and that in a 
Being that muſt want Self- Exiſtence, and being the Maker 
of all things 2 I anſwer, That if he hath any Idea of 
the thing called Nox-ſenſe, and any true mark to find it 
by, he cannot mzſs of it in this Queſtion. But who E- 
ver talked of the Fathers Begetting infinite Power, Witſ- 
dom and Goodneſs in any Being ; or otherwiſe than 
of His Begetting an infinitely Powerful, Wiſe and Good 
Being ? And now comes a Third Queſtion, Does the Idea 
of an infinitely Perfett Being, Evidently imply the Neceſſa- 
ry Emanation of another Being 2 This Queſtion, ſure, he 
asked for as#ings ſake ; For he knows I deſired to have 
no more granted me, than that it is not i#poſſible, or 
there is no AZſurdity in it, That Beings may have Ex- 
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ſtence from God by way of Neceſſary Emanation. And 
now for the 13. Propoſition. 

Prop. 13. It is no leſs Preſumption to Aﬀirm, That 
it is a ContradiQion to fay, thata BEING can be 
from all ETERNITY from God the Father, ſuppo- 
ſing it Poſſible that it may be from Him, in an higher 
and more Excellent way, than that of Creatzon; ſince 
the San, tho' it is the Cauſe of Light, is onely in order 
of Nature before it. To this he faith, Fir#t, That for one 
Being to be from all Eternity from the Eternal Father, is 

' a Contradiftion one degree more Abſurd, than barely two 
Eternals, Not to tel! him, that Thave hitherto thought, 
that a/ Contradictions are alike Abſurd; how does he Prove 
this to be in any degree an Abſurd Contradition 2 He 
ſaith, rhat it is fo, is the moFF manifeſt thing in the World. 
If I demand a Proof now hereof, I ſhould affront him, 
had I not already Catcht him at proving ( after his man- 
ner) the moſt manifeſt thing in theWorld. But I need not 
demand a proof hereof, tor he preſently ſets about it. 
And the Argument whereby he proves this moſt manifeſt 
thing in the World 1s this, We neither have, nor can have, 
any notion of Proceeding, or Being from Another, but what 
implyes the Proceeder who derives his Being, to be in- 

feriour ( he ſhould have ſaid Poſteriour)) to that other Be- 
ing, in order of Time. In truth, tis a pleaſant thing to 
ſee Men all of a Piece. This is perfeQly like hs Ar- 
guing ; that is, Proving the moſt Manifeſt thing, by what 
is /eſs manifeſt; nay, this is proving it by what is ve- 
ry faiſe. He ſaith, we have no Notion of ſuch a thing, 
and I have already told him, that a thing may never- 
theleſs ez, for our having no Notion of it. Burt he alſo 
fairh, we can have none; here's Confidence too like his 

own, but let him ſpeak for himſelf, and not fay We; 
for 7 both can have,and have ſome Notion of ſuch a thing, 
and 


L 30] 


and ſo may any one that pleaſeth; for ſuch a thing is 
2 daily Object of our S;ght2 Of which axox, after Thave 
Conſidered 2. more of his Wiſe ſayings. The Abſurdity 
and impoſſibility , ſaith he, of deriving Exiftence from God, 
by a more Excellent way than that of Creation, I have al- 
rexdy made manifeſt. But if any Man of ſenſe be found 
to be herein of his mind, I will never truſt »»y ſenſe 
more, in the moſt Manifeſt matters. And rhe he ayes, 
7 therefore Conclude, that Eternal Generation caunot be 
proved by it, unleſs it can be made to appear, that a true 
Notion is a neceſſary Conſequence of a falſe. But, Sir, Can 
you think it poſſible, that your Friend ſhould do ſuch 
mighty Feats as he makes his Brags of, ſince he cannot 
diſtinguiſh between, Denying a thing to be Contradifious 
and Impoſſible, and Aferting the truth of it, And if he 
knows not, that the Proof of ſuch a thing as Eter- 
wal Generation, was now none of my. buſineſs; and much 
more, if he needs to be told, that I only affirmed that 
there is no Contradiction therein to Natural Reaſon, 'tis 
hard to ſay, whether &e was more weak in offering to 
Animadvert on my Propoſitions, or 7 in troubling my 
{elf with taking any notice of his Agimadverſions. 
And now we come to the Inſtance I give in this Pro- 
poſition, of an Effe&t every whit as Old as the Cauſe of 
it; and your Friend being come to it too, asks me 
F1ow 1 know , that the Sun is the cauſe of Light > And 
adds, by the Revelation of School-Dzvines perhaps, not by 
. the Hiſtory of the Bible ; for, if the Account of the Crea- 
tion inGenelis, be to be taken in a litteral ſence, that will 
Convince me of a Philoſophical Errour ; for there *tis ſaid, 
That God made the Light the firſt day, the Sun not till the 
Foarth, But, Sir, did you ever meet with ſuch Triflng ? 
#7}, He ſaith, perhaps 1 have learnt that the Sun is the 
«cauſe .of Lipht, frem the Revelation of School - Divines. 
How 
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How well was this Flurt beſtowed on we, ſince he knew 
what a Veneration I Exprelſt for thoſe Divines, in my laſt 
Propoſition? Secondly, He faith, I could not have this 
rare Notion, from the Hiſtory of the Bible; becauſe the 
Book of Geneſis ſaith, that Light was made the firſt day, 
and the Sun the fourth. Admuirable I profeſs! Sure this 
Man hath himſelf been dabling with the School - men, 
he's ſo Subtil. But what it I grant him, that zhat Light 
which was Created before the Sun, the Sun was not the 
cauſe of 2 Does it follow thence, that the Sun is the cauſe 
of #0 Light? My Candle is the cauſe of the Light I now 
write by, therefore the Sax is not the cauſe of any Light. 
But whereas I humbly Conceive ( after all) that the Sun 
zs the Cauſe of Light, I owe this my Opinion neither 
to the Z7i/tory of the Bible, nor to the Schools, but to a 
certain thing called Eye - fight; and for this Satisfa&tion 
he owes me thanks. But 7hirdly, faith he, The Sun is 
the Cauſe of Light ! He may as well ſay, The Sun is the 
Cauſe of the Sun; and the Light of Light; or any thing 
whatſoever is the Cauſe of its own Nature. But why 1o 
I beſeech him? Are the Sun and Light the ſelt- ſame 
thing? Then a Glow-worm hath the Sun in the Tayl of 
it. And then, "the Light was mo# made 3. days before 
the Sur, for all the Book of Geneſis. Bur it he pleaſe to 
give any Credit to his own Eyes, he will be tempted 
to think, that the Body of the Sx, and the Light which 
comes in at his Windows are two things. But at laſt we 
find him in a good humour; for, well then, faith he, be it 
granted him, that the Sun and the Light which proceeds 
from it did begin to Co-Exiſt in the ſame moment of time, 
but then they cannot be the cauſe of one another. But 7 
muſt be /#// a little Croſs, and ſay, Fir, That I will 
not have it granted me, that they did begin to Co-Ex- 


iſt in the ſame moment, for I am ſatisfied ro have them 
begin 
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begin only to Exi/# in the ſame moment. Secondly, Nei- 
ther ſhall he grant it to me, that therefore they are the 
Cauſe of One another; for | was ſo reaſonable as to be 
Content to have but oze of them the Cauſe of the other. 
But now he is Croſs again, and faith, That thing which 
is the Cauſe of another, muſt be in reſpet of Time before 
the other thing, whereof it is the Cauſe. 

In ſober Sadneſs, my Friend, he might have ſpared 
all his other Wiſe talk, and only have told me zhis and 
he had done his Buſineſs. For 'tis as much as if he had 
ſaid, Let the Sun be the Cauſe of Light, with all my heart, 
and let them begin to Exiſt together too, yet notwithau- 
ding T would have you know, that whatſoever thing is the 
Canſe of another thing muſt be in order of Time before it : 
And for once take my word for it. 

And now, to my Comtort, we are Come to the Con: 
clafron of this Ammadverſion, viz. What A. T. means 
by Order of Nature, T am- not fure that I can gueſs, for I 
am "not much Verſed in School - Fargon; yet gueſſing at 
his meaning, 1 tell him, That I can no more Conceive the 
Sun without the Light which proceeds from it, than the Light 
that proceeds from the Sun, from whence it dues proceed. 
This Sentence is long Enough too, to be taken to pieces. 

1, He ſaith, he is not ſure 'that he can gueſs, and yet 
loes gueſs: Bur my School - learning tells me, that if 
he is ſure he goes gueſs, he is ſure he cax guels. 

2. He faith, he is not much Verſed in School-Jargon, 
that is'to ſay, he is-Verit in Fargo», but not in School- 
Jargon. And, becauſe we will part fairly I am willing 
he ſhould know, that I believe 4oth thele Propoſitions. 

3- He faith, he 7s not ſure that he can gueſs, what A. T, 
means by Order of Nature. As if Priority in order of 
"Nature, and in Order of Time were a Diſtintion of my 
'Coyning, like that of Intelligible, and Incomprehenfible. 
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7 perceive he is asgreat a Philoſopher, as School-Divine» 
if he never betore met with ear Diſtintion, which is 
much more Ancient than the mo/# Ancient of the School- 
men, or than Chriſtianity it ſelf, But if he hath Ever 
met with that Diſtin&tion before, he might have Pre- 
ſumed, that what 7 mean by it, is but what other Folk 
have Ever meant. 

4: He faith, can no more Concezve the Sun without the 
Light that Pooceeds from it, than this Light without the 
Sun, No nor can / neither, for I can Perfeatly well 
Conceive them 4ozh. I can Conceive the Suz abſtratt- 
ly from any other Light, than what is in the Body of 
it; and I can Conceive too Every jot as well of the 
Light in my Hoxſe at Noon-day, abitracted from the Sus : 
And ſo can he too, if his great Modeſty would bur let 
him think ſo. But we mult not forget the /af# words 
of this his Concluſion, viz. Thus I reckon to have done 
Fuitice to A. T's. 13th. Propoſition, not forgetting the Ap- 
pendent Similitude. 

And 7 reckon I have done no z»ju/tice to his Ani- 
madverſions, on this or any other of my Propoſitions ; 
and whether he be out in hzs Reckoning, or 7 in mine, 
let any man of his own Chuſing be judg, that has but 
Common-ſenſe. 

Prop. 14. Thoſe two Propoſitions do Speak our Ex- 
plication of the H. Trinity, to be as Contrary to Arza- 
iſm as to Socinzaniſm , ſince the Arzans allert, that there 
was at leaſt a Moment of time, when the Son was not, 
and that He is a Creature. | : 

On this he ſayes nothing, that I can be Concerned 
to reply too, unleſs I delighted in Expoſing him, for 
Expolings ſake. 

' Prop. 15. Tho' we cannot underſtand, how it ſhould 
beno Contradiction. to athrm, that = three Perſons - 
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but one numerical Being, yet hath it no Appearance 
of a Contradidion to fay, That there 1s an Unconcei- 
vably Cloſe and inſeparable Union, both in WiZand Na- 
ture between them. And here too is very little to 
draw a Reply from me, Except I delighted in Repes 
titzons as much as he does; but two or three Paſlages 
I can't well let go. He faith, /? is a very Stange Bold- 
neſs for men to determine, that ſuch or ſuch a Notion is 
true, which they cannot Concerve 7s true. But 1, How 
comes Boldneſs all oth' ſuddain to be ſuch a Crime with 
this Gentleman? 2. How comes that Propofition by 
ſuch a Remarque as ?his? ſince it Speaks nothing of the 
Truth of any Notion, but affirms one Notion, to have 
no Appearance of a Contradition in it. Nor does he of- 
fer a word to ſhew that there is any ContradiQion there- 
in, or any Appearance thereof; which a Wiſe man would 
believe to be his ozely Buſineſs, could ſuch a one under- 
take Confuting of this Propoſition. 3. Who are they 
that determine any Notion to be true, while they cannot 
Concerve it to be fo? 

And another Saying he hath here, which further de- 
monſtrates what a deadly Enemy he is to the Crime Bold- 
eſs, viz. A Cloſe and inſeparable Union between God and 
Chrift, there cannot be ; unleſs he means ſuch a Union as 
is between different Natures; but that will not content 
him, yet "tis all that can be granted. But I much-doubt, 
that zhis. is much more than he. will grant; I fear. he 
will not grant, That God the Father and his Begotten 
Son, are as Cloſely United as are his Soul and Body, the 
Natures of which are as different, as the Natures: of a- 
ny two Created things can be; and their Union: with 
Each. other fo Cloſe (tho' not inſeparable) that:he is as 
unable to give an account"6f thiy Union as of 2hat 
which Trinitarians do believe to” be between. God the 
Father, the. Son. and the H. GhoFF. But 
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But he faith, The Nature of God the Father includes 
Perfefttions, which are not in the Nature of Feſus Chriſt ; 
and from thence Concludes that ſuch a Union as the 
forementioned cannot be between them. To which, 
I am loth to repeat what I have ſo often faid, That 
the Fathers Self-Exiſtence, with what is there in imply- 
ed, isa Perfection immediately relating to His manner of 
Exiſtence But however, are there not many Perfeci- 
ons, or Excellent Powers and Properties in Souls, 
which are not in Bodys? And yet the Union between 
them (as was faid) is too Cloſe for us to give an Ac- 
count thereof. | 

Prop. 16. Such an Union as this between them, being 
acknowleg'd by us, together with the forementioned. 
intire Dependance of the Sox and H. Spirit upon the Fa- 
her ; the nity of the Deity is as fully, to all intents and 

poſes, afſerted by us, as it is neceſſary or deſirable 
it ſhould be. But to zhis, Sir, as he faith very /:zrle, 
ſo not a /ine that I can reply a new word to; nor a 
Syllabls is here. of Confutation. 

Prop. 17. And no part of this Explication, do we 
think Repugnant to any Text of Scripture, but it ſeems 
to be the belt and Eafieff way of Reconciling thoſe Texts, 
which according to the other Hypotheſes, are not Recon- 
cileable, but by offering Extreme Violence to them. 

Now to zhis he ſaith, That he is infinitely certain, 
that this Explication is in a great part Repugnant to ma» 
ny Texts of Scripture, and to many Self-Evident Principles 
of Reaſon. But nor one of thoſe many Texts of Scrip- 
ture, does he inſtance in, and we have ſeen what work 
he makes with Self- Evident Principles. Nor is here a- 
ny Offer at a. Confutation, Except his calling me an 1/þ- 
malite Trinitarian be 10, whoſe bane is againſt all the Heads 
of the Trinitartan-Expofutors, and all their hauds againſt 
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me; and a ſcareing Threat, how Mercileſs wonld'E x- 
poſe me, and that he would do it at another kind 
rate than he hath done. But I fay, ſhould he Expole 
me at the Same rate, he would be mercileſs to himſelf 
onely. But ſince he ſaith, that my hand is again#? al the 
Freads of Trinitarian Expoſitors, tis Enough to tell him 
that 'tis falſe. 

Prop. 18. The Socinians muſt Confeſs, that the Ho- 
nour of the Father, is as much as they can deſire taken 
Care of by this Explication ; nor can the Honour of the 
Son and H.GhoFt be more Confulted in any Explicati. 
on of the H. Trinity, than it 1s in zhzs 2 It aſcribing to 
them all Perfe&tions, but what they cannot have, with- 
out the moſt Manifeſt Contradiction. Now the j#r/ 
thing he here faith, that I ought to take notice of, is, 
That he who gives more to an Excellent Perſon, than of 
Right belongs to him, may perhaps be in a great part 
Excuſed for the ſake of his good intention, but muſt never- 
theleſs always be chid for the injury he offers to him, be- 
cauſe by giving too much to him, he brings the juſt mea« 
fares of his real Excellency into Queftion. Now inſtead 
of an 4»ſwer, 1 would ask him one Queſtion more, who 
has askt me ſo many, viz. which 1s. the Safer of the 
Two Extremes, To think of the Son and F7. Ghoſt more 
or/eſs honourably than we ought, Provided that God 
the Fathers Honour be not in the leaſt intrenched upon ? 
Sure, 'tis impoſſible for any ſincere Chriſtian ot to Chuſe 
to Err on the Right-Hand, it he muſt Err on Ove. On that 
Hand we chuſe to Err in our Opinion of whomſoever we 
have a Reſpe and value for. Now if the Honour of the - 
Father be as much- as can be taken care of in this our 
Explication ; and we believe z# zs, ſince he is made the 
Original of all the Excellencies and PerfeQions, that 
are in the other Perſons, and of their Zxiftexce, Hob 
1nce 
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fince there are ſo great a Number of Texts, which have 
more than ſeemed to the Generality of Chriſtians ({ and 
to all but a ſmall handful ſince Arianiſm went off the Stages 
to give the PerfeCtions of the Divine Nature to theſe Per- 
ſons, ſurely the Love and Effeem which all good Soul) 
muſt neceſlarily have for them, muſt needs byaſs them 
towards the Underſtanding of Scripture in that ſence, 
which makes moſt for their Honour, provided it be not 
Forced and too Artificial; and Provided, I fay again, the 
Father loſeth no Honour thereby. 

Again he faith, That, to his knowledge, the Socinians 
are not willing to Confeſs that the Flonoar of the Father is 
as much taken care o in this Explication, as they do wiſh 
zt were. But he offers not at any reaſon, why they are 
not willing to Confeſs this. But ſure they will not fay, 
that their ovw# Hypotheſis doth give more Honour to the 
Father, than that which ſpeaks him the Author of all 
that the other Perſons either have or are. 

Laſtly, he faith, That the Scripture no where tells us, 
that Feſus Chrift, or the Floly Ghoſt deſired to be accounted 
God: T7, Ow Chriſt did not command nor deſire Divine 
Honours to be paid Him is plain, in that when he taught 
His Diſciples to Pray, He did not propound Himſelf as 
the Objet of Prayer, but direfted them to Addreſs them- 
ſelves to the Father. To this I Reply, 

Firft, That ſuppoſe neither of theſe Perſons is faid in 
Scripture to defire to be accounted God, are there there 
fore noTexts which ſpeak of either of them as God 2 I have 
I think ſufficiently minded him of the Contrary. 

Secondly, How can he fay that Jeſus Chriſt deſired not Di- 
vineHonours to be paid to Him 2 (Except he means,that he 
deſired none to be paid him while He was on Earth) ;when 

He hath told us Fohn 5. 23. that The Father hath Com- 

mitted all Fudgment to the Son; That all Men ſhould FHo- 
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-mour the Son, even as they Honour the Father. And are 
not all the Glorious Angels Commanded by the Father to 
Worſhip His Son 2 Heb. 1.6. And is not Eternal Glory 
given to Him, 4pocal. 1.5, 6. Now to Him that loved ns, 
and waſhed us from our Sins in His own Blood, and hath 
made us Kings and Prieſts unto God, and His Father : To 
Him be Glory and Dominion for ever and ever> And will 
nor all ſuch Texts ſpeak Him an Obje& of Divine Wor- 
ſhip, becauſe that in the Days of His ZZumiliation, He 
expreſſed no deſire of being ſo; but ſill gave all the Ho- 
nour of whatſoever He did to His Father ? 

Thirdly, 1 doubt from zthzs Paſſage, that your Friend is 
cone beyond his Maſter Secinus, and denyeth the Ade- 
rability of the Son of God, for which he was a Zealous 
Champion. I am heartily Sorry for him, if it beſo; this 
being (to ſpeak modeſtly) to make a very large Step 
towards being no Chriſtian. 

Prop. 19. And one would think-it impoſſible, that a- 
ny Chriſtian ſhould not be eaſily perſwaded, to think as 
Honourably of his Redeemer and SanCtifier, as ever he 
is able, while he Robs not God the F ather for their Sake ; 
and doth not offer any violence either to the ſence and 
meaning of Divine Revelations, or to the Reaſon of his 
Mind. To 7th:s he Replys, | 

I. That Saving the Honour of the Father Intire and Vn- 
injured, the Socinians think as Flonourably of the Son, as 
any Men whatſoever. I Anſwer, Surely the Arians O- 
pinion of Him is far more Honourable than the Socinians, 
who will not allow Him to be other than a mere May, nor 
to have had a Being before He was in the Womb of the 
Virgin; Whereas the Arzans Doctrine is, that He hath 
a Super-Angelical Nature,and that He was before al Worlts, 
and that the Father Created them by Zim; and yer they 
Conſult the Honour of the Father, as much as the S#- 
cizzans can no; they making a/ that belongs to the Sor 
0 be from £m. II. 
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IT. He faith, that ſome of he Socinians think as Honous 
rably too of the 1. Ghoſt ; tho "tis to be Confeſſed, that 
others do think the H. Ghoſt to be a Divine Energy or Vir- 
tue, and not a Perſon; whether of the two is not plainly 
revealed, and my Antagoniſt does not tempt me to diſpute 
the Queſtion. Not to Refle&t upon your Friends wiſely 
calling me his Antagoniſt, who had nothing they to do 
with him, don't thoſe Sociniars that believe the #7. Gho## 
to be a Perſon, make Him no better than an Agel, how 
then do they think as Honourably of Him, as thoſe that 
believe Him to be God, and yet Rob the Father of no Ho- 
nour? And whereas he ſaith, : is mot Plainly revealed 
whether the F1.GhoFt be a Perſon or no? [I ay, it is as plain- 
ly revealed, as that the Father himſelf is a Perſon; nor 
can any one be more plainly ſpoken of as a Perſon, than 
the ZZ. Ghoſt itill is by our B., Lord. But fome Men will 
diſpute axy thing ; and ſome too, who /iztle underſtand the 
Knack of diſputing. 

I1T. He faith, That to think as Fononrably as poſſivly 
we can, of any Perſon, beſides God the Father Almighty, is 
not our duty. But I hope I need not tell him, that 74 
Solam Poſſumus, quod Fure Poſſumus. We can only do that, 
which we can lawfully do. And he knew I could mean no 
other by Poſſibly can, than Lawfully can. 

I V. He faith, We are to think but juſt ſo Honourably of 
Feſus Chriſt, as God direfts us in the New Teſtament. And 
I fay, what ever directions we have what to think of Him 
in the 01d Teſtament too, are alſo to govern our thoughts 
concerning Him. And we are wholly led by the Z7. Scrip- 
ture to think ſo much more Honourably both of Chri/? 
and the H. Ghof?, than he and his Friends do. 

V. He faith, That we muſt leave zt to God, who will be Eto» 
woured above all things Fle hath made, and will not Com: 


municate His Honour to Another, to appoint what = 
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ſha be done to His Sen. And we fay fo too; and there- 
fore wholly take our direftion in this Point from Divine 
Revelation. And that ſaying of God Almighty's, that 
Fe will not give His Glory to another ; or to any one of 
His Creatares,Confirms us in our Belicf,that the Son of God 
is not a Creature; ſince He will have us to Honour Him, 
Even as we Honour Himſelf. And whereas the Socinians 
fay, that God will have Him ſo Honoured, as He is His 
Ambaſſador, and Repreſentative, I Anſwer, that ſo An- 
gels have often been too, and yer ( as I need not tell them) 
1£ was ever /dolatry to pay Religious Honour to them, 
upon any account. An Arge! that was ſent on an Em- 
baſly to St Fohn, ſaid to him, upon his fafling down be- 
fore him, See thou do it not, for Tam thy Pellow-Servant, 
&c. Worlhip God. 

And thus have I replyed to every thing in thzs Ani- 
madverſion too, that I have not already ſpoken, more 
than once, to. 

Prop. 20. There are many things in the Notion of 
One God, which all hearty ZTheiſts will own are Nece(- 
fary to be Conceived of Him, that are every whit as 
much above the reach and Comprehenſion of Humane 
Underſtandings, as is any part of this Explication of the 
Trinity. Nay this may be affirmed, Even of the No- 
tion of Self- Exiſtence : But yet there is not an Atheiſt 
ſo ſilly as to call it in queſtion ; ſince 1t is not more E- 
vident that One and 7wo do make Three, than that there 
could never have been any thing, it there were not ſome- 
thing in Being, which was always, and never 4egar to 


©. 

To 7his he only replys, That there are many things d;- 
retly contrary, to Self-Evident Principles in this Expli- 
cation ; and betruits he hath | lainly proved it. And, Sir, 
do you judge, as much as he 1s your Friend, how he has 
Preved it. Prop. 21. 
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Prop. 21. Leſt Novelty ſhould be ObjeRed againſt this 
Explication, and ſo ſuch as have a veneration for 4z4- 
quity ( as it becomes a# to have) ſhould be prejudiced 
againſt ir, we can make it Evident, that it very well a- 
greeth with the Account, which the Nzcene Fathers ( e- 
ven Athanafius himſelf) and others of the Ancients who 
have treated of this Subje&, do in divers Places of their 
Works, give of the 7rinity. And had it not bin for the 
Subtil School - men ( to whom CHRISTIANITY is lit- 
tle beholden ) we have reaſon to believe, that the World, 
ſince the Fall of Arianiſm, would never have been trou- 
bled with ſuch Controverſies about this great Point, as 
it hath bin and Continues to be. 

Now to this your Friend faith, 

1. Novelty is the leaſt Objeftion IT have -gainſt his Ex- 
plication, but "tis a good Exception, which he will never be 
able to anſwer. 

Bur this Propoſition tells him, I am prepared to ſhew, 
that this Explication agreeth very well with the Account 
that the Ancients do give of the 7rinity. And therefore 
he might have had the Parience to have feen whether 
*rwas a Vain Boalt or no, before he had ſo Confidently 
Pronounced me forever unable to anſwer the Objection 
of Novelty. 

2, He faith, 7 can hardly think that his Hypotheſis, take 
zt altogether, will down with any Trinitarian. Bur I Phan- 
ſy thar if he did not Miſtruit it would down with ma- 
ny, he would not be ſo Angry, as he zs, with it. And 
now, 

3. He gives me his Parting Blow, and it is a Stunner, 
viz. And as for Ancient Fathers, how weak a thing is it, 
to ſeek Credit to An Hypotheſis, upon the account of their 
Concurring ! 


But. 
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But, but now, Novelty he acknowledg'd to be a good 
Exception, tho' the /eaſt Objedion, of which. DiſtinQtion 
between Objedtion and Exception, himfelf muſt have the 
Honour, and 'tis as Wiſe a one, as wize between [ntel- 
ligible and Comprehenſible is a Weak one ; but how is No- 
velty any Exception againit an Hypotheſis, if rhe Concur- 
rence of the Judgments of Anwcient Fathers can give uo 
Credit to it? But whereas I called this Blow a Stamer, 
I was in too good Earneſt, ; for theſe his laſt Words do 
as PerfeAly Amaze me, as my now mentioned DiſtinQti- 
on did him. And ſince Stunned People are not good at 
Talking, I have no more to fay, but that I know nor, 
whether there be more of Arrogance than Ignorance, or 
of Ignorance than Arrogance in theſe words. 

And now, Sir, if you ſhall think that I have Treated 
your Friend with roo much Freedom, and have given him 
too Courte a Farewell, the onely Apology I can make 
for it, is, That I find him ſuch a ſort of Adverſary, as 
would not Permit me to Treat him otherwiſe. 

However, the Liberty he hath raken with wwe, hath not 
the leaſt Influence upon my Spleen, and T wiſh him as well 
as you know | do your ſelf. And particularly, that he may 
learn to be more Modeit, and rhink-it Poſſible that tho{e 
Opinions which he takes for moſt Evident and moſt Ne- 
ceſlary Truths, may be as Groſs and Dangerous Errors; 
and that his Underſtanding is not ſo much: above the 
Pitch of other fallible Mortals, but that he may be: migh- 
tily Miſtaken when he is moſt Confident. And: I hear- 
tily Pray, that you borh may with all Sincerity and Im- 
partiality Conſider what is here offered to you, and.that 
God would give us all a right Underſtanding in ail Divine 
Fruths. Theſe thingy, I fy, are heartily Prayed for, by 


Tour Aﬀetionate Friend, E. G, 


[ 43 ] 


The Latter Defence. 


HERE are other 7rinitarians Concerned with 
me, in this Gentlemans Book of Reflexions 
mentioned in the 7itle-Page. His 7th. Chap- 
ter Conteins thoſe he hath made upon the 28. 

Propoſitions, which conſiſts of 1 5. Sei7oxs, that begin with 
Numb. 56. The Firſt is no more than a Recztal of 3. or 4. 
of my Propoſitions. The Writer ſaith upon them, 
Sef. 57. 1. That two Infinite Subſtances ſhould E- 
mane from one Infinite SubFtance, is ſogroſs a Notion, that 
7 wonder any Man of Senſe ſhould be guilty of it : And my 
Reaſon is, becauſe all Infinites, of what ſort or nature ſoe- 
ver, are equal ; for if one Infinite be leſs than another, there 
muſt be ſome Terminus Bound or End of it, and Conſequent= 
ly it cannot be Infinite, of which there can be no Bound or 
End, or if one Infinite were any ways more than another, there 
would be ſomewhat more than [nfinite ; which is Evidently 
Abſurd: Therefore to ſuppoſe two Infinites to Emane from 
one, is to ſuppoſe two to Emane from one, when each is e- 


% 


qual to the one from which it Emanes. 

Here, and in the remaining part of this Sec77on, is De- 
monſtration with a Witneſs againſt the Ancient Fathers 
Hypotheſis, of the Sons and H. Spirits being from the De- 
ty by Emanation; and againſt my Hypotheits, of the Pof- 
ſibility hereof. 1 will take a little more Liberry with this 
Subtil Gentleman, when I am better acquainted with him 
( as [ ſhall be quickly ) than I will ar preſent. For he may 
think it no good Breeding to tell him homely all my mind, 


at our very fir Meeting. But now a Complement is more 
F2z Civil 


44 ] 


Civil, as 1 thank him, he begins with too great a one to 
me. And my Complement 1s, Sir, / Commend your Wiſ- 
dom in Changing all along my Phraſes, viz. Betngs whoſe 
Perfettions are unlimited, and who have all they can have 
without a moſt manifeſt C outradiftion, for a Phraſe not once 
uſe in my Propoſitions, VIZ. Infinite Subſtances ; becauſe 
underſtand it nothing ſo well as thoſe Phraſes, AndIfay 
he did Wiſely herein, Since had he uſed my Phraſes, this 
Section would not have looked quite ſo ſcaringly. But 
tet the Reader {till put one of my Phraſes in the place of 
Infinite Subſtances, and then Conſider whether Contra- 
ditions would fo Immediately and at firſt Sight ſeem to 
appear in this ZZypothefis. 

But I ſhall deliver my mind a little more freely to him, 
relating to the matrer. of zhis Section when I come to 
his 63d. 

Bur I have not ſo done with ths, but ſhall farther Con- 
ſider what it fayes. And be he pleaſed to take notice, 
that there is zothing in this Acure Arguing, except he 
means by Infinite Subſtances, Subſtances of an Iniinite 
Quantity, or Bignels. But I lope he will be fo far from 
attributing Quantity or Bigneſs to the Subſtance of the 
Deity, that he will not do it to the Subſtance of an Au- 

2] or Humane Soul, 2. It next follows, To ſuppoſe one 
Infinite SubFFance to Emane from another, is to ſuppoſe the 
whole entire Subſtance to Emane from it ſelf. But this I 
deny, and do Acknowledg that if I granted it, I muſt 
without any farther troubling. either 4/# or any of his 
Brethren, bid adieu to. the Fathers Hypotheſis they. are 
ſo diſpleafed with, as a plainly Contradictious one : See- 
ing it aſſerts a real DiſtinQion of the Divine Subſtances, 
tho! no Diference in them. It follows 3. And what makes 
it ftranger, is, that the two Infinite Subſtances Emaned from 
tbe Fathers ſingle Subſtance, yet there was no diminution. 

in 
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in the Subſtance of the Father; it is as Infinite as it was 
at firft. But how ſhould this make the Hypotheſis Strax- 
ger, when it would be the Strangeſt thing in the World, 
if the Divine Subſtance were Capable of rhe leaſt Dimi- 
nution, ſince thoſe that believe Spzritzal Subſtances, know 
that none of them are: But anon a little more of zhzs, 
But it may be ſaid, faith he, 4. Why may not one Infinite, 
as well as one Finite, proceed from another» And then he 
thus anſwers himſelf, Bat nothing can be more abſurd, than 
to ſuppoſe one Finite ( much more two) to Proceed from one 
but of the ſame Bigneſs. Yes, Ile tell him what is more 
Abſurd, viz. To tuppoſe one or more 1yfizite Subſtan- 
ces, to Proceed trom another unite Subſtance of the ſame 
Bigneſs. This is more Abſurd, becauſe there is one more 
Contradiction in this Suppoſition than in that, viz. That 
Bigneſs belongs to a Spiritual Subſtance ; which kind of 
Subſtance, I hope he will acknowledg to be aloze Capa- 
ble of intinity. 

But as notable Work-as our Author makes, at de- 
monſtrating the Abſurdity of two infinite Subſtances 
Emaning trom one, [ tancy I know thoſe who may al- 
moſt as much put him ro it, to defend the Nox- Abſ/urdity 
of a Sparks being kindled by (or Emaning from) a Spark 
(both being of the ſame bigneſs) as a 7rizitarian ſhall 
need to be by his Arguments (I will not be fo rude 
as to Call them Cavils ) againſt the Poſſibility of the 
Other Emanation. 

But to uſe his own Phraſe infinite SubFFance, "tis fo far 
from being impoſſible, that an infinite Subſtance, 
ſhould Emane from an infinite Subſtance, or (to uſe 
the Scripture-Phraſe) be begotten by it, that if any Be- 
ing can Emane or be begotten by an infinite Sub- 
ſtance, it muſt be infinite too. For, as Athanaſias faith, 
It is impoſſible that that which is begotten,. hould be a dif 
af ferent 


Orat, 5. 
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ferent Eſſence from that which Begat, The Reader may ſee 
what is tarther ſaid of Emanations, in 2d Defence p. 26. 
I haveabundantly roo much buiineſs lying #ow upon my 
hands, to find Leiſure for ſo Cloſe a Conf{ideration of all 
that this Gentleman hath reflected on the 28. Propoſitions, 
2s poſſibly I might apply my ſelf to, had I time to Spare. 
Bur the Truth 1s, 1 find his Arguing to be ſuch, as if 
well followed upon Other Arguments, it might make 
thoſe, who are willing to be {o, down right Scepticks, 
as to almoſt Every thing. 

He needs not to be intormed, what doughty Dextert- 
ty a Sophiſter might ſhew in making it out, that Crea- 
tion is a Perfett Impoſſibility : That Frernity in both the 
Notions thereof, is a Monſtrous Contradidion to the Reaſon 
of our Minds. And that ſo is allo the Notion of an Tncor- 
poral SubFance, And of Liberty, nay even in God 
Himſelf: And of the Divine Omnipreſence : And that both 
parts of a Contradiilion may poſſibly be true, And per- 
haps a thouſand other things, for which we have the high- 
eſt Rational Evidence, may be Expoſed to Ridicule, by 
a Man who loves to Chop Logick. And likewiſe a many © 
ther things, the Contrarys to which, we have even 0- 
cular and the moſt Sex/1b/e demonſtrations of, may 
one make ſuch a ſhew of demonſtrating, as to Baffle 
moſt men. As that there is no ſuch thing as Motion : 
That a Body can have no influence upon a Spirit, nor a 
Spirit upon a Body: and much leſs can they be vitally V- 
ited: That *tis impoſſible that Will and Thought ſhould 
Stir a Finger : That all Bodies are alike Big, &c. I fay 
moſt, if not all, theſe Strange Propoſitions, are Capa- 
ble of being with as Plauſible a thew of reaſon defended by 
a Subtile Sophiſter, as the Emanation of the Son and Ho- 
ly Ghoft from the Father hath bin now Confuted by this 
Gentleman. So that I cannot but apply thoſe words of 
the 
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the- Apoſtle to ſuch Diſputers, They have turned afide un- 
to vain jangling, underſtanding neither what they ſay, nor 
whereof they afarm. Bur I have ſaid Enough to this SeCti- 
on : Each of the following, I ſhall (I think) diſpatch as 
Eaſily. 

Sef. 58. He faith, that whatſoever Emanes, or any 
way proceeds, from a Self- Exiſtent Subſtance (except it 
were Created and then joyned to it) is as Self-Exiftent as 
that SubFance, But I fay with as great aſſurance, that. 
whatſoever Subſtance Emanes from another, muſt Owe 
its Exiſtence to that other ; and the Contrary is a mani- 
feſt Contradiction. As to his Reaſon for thus aſſerting, 
viz. Becauſe before its Emanation, it was a Part of the Self- 
Exiſtent Subitance, it is taken from Material Subſtances, 
which do Conſiſt of Parts ; but this cannot be faid of 
Spiricual ones, becauſe they are not divifible, and there- 
fore have #0 Parts. And it is Obfervable too, how 
well this Reaſon Suits to Erernal Emanations. 

Se. 59. This Section hath ſeveral very Surprizing 
things in it. As x. Our Author cannot ſee, fince the Sou 
and Spirit are neceſſary Emanations, how they owe their 
Origin more ta the Father, than the Father Owes His to 
them. Which is as much as to ſay, ſince the Tree ne- 
ceſarily iſſues forth from the Roor, and the Rays from 
the Sun, therefore tne Root owes its Origin no leſs to. 
the Tree, and the Sun to its Rays, than the Tree to 
the Roor, and the Rays to the Sun, 2. His Reaſon for 
that Atfertion is, that the Father Som and Spirit are all 
threa of a: Subſtance, that is Self. Exiſtent, Burt 1 fay one- 
Iy the twedatter are fo, tor the Firit (as he needs not to be 
told); zs rhe Self Exiſtent Subſtance ; not of or from ſuch 
a ſubſtance. But i he asks me How they Emane. from 
the Father, I know. not which of us would be the more 
Prefumptuous,. he for A$king, or 1 for Endeaveuring to . 
Aniwer 
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Anſwer thatQueſtion. But (on ſecond thoughts) I will un 
dertake toAnſwer it, when he ſhall be pleaſed to Anſwer me 
this, How did your ſelf come into Being Or, What is the 
Meodus how any thing comes to be what it 15,or to bear all 
3. He adds, Nor could the Father more than They, be the 
cauſe of the Separation, fince They necefſarily Separated from 
one another. Burt can I need to mind him, that our Hy- 
potheſis will not bear a Separation between the Divine 
Perſons, and only aſſerts a Diſtintion betwen them? And 
ſure I need not tell him, that he 1s not over-fit to Write 
Books, who knows not that Dittin&tion, and Separation, 
and Difference too, are Several things. But 4. Whereas 
he faith that, no one of theſe Perſons can be the cauſe of 
their Separation, becauſe they Neceſſarily Separated, doth 
he think that God can be the Neceſ/ary Caule of nothing 2 
Or that He is in His own nature /nd:fferext to every thing ? 
If he believes ( tor Initance ) that the Perfection of His 
Nature doth not Neceſlarily determine Him, to what is 
be ; or todo whatſoever He in His Infinite Wiſdom knows 
Xt to be done, I hope there are not many of his mind. 
He faith, 5. That zt 7s another Contradidtion to Afirm, that 
an Infinite Subſtance is divided into Three Infinite Parts. 
How does our Author already run Taplaſh! Bur I will not 
therefore forbear Replying, and I Anſwer, No doubt it 
is a Forrid Contradiction fo to Afirm. But how rank 
does this ſmell of the Groſs thing called Body ! His mind 
runs altogether upon Material Subſtances, which alone 
I ſay have Parts to be divided into. And if a Spiritual 
Subſtance cannot be divided into ſpiritual Parts, much 
leſs can an Infinite Spiritual Subſtance be divided into In- 
finite Spiritual Parts. And he who thinks that a Spiriz 
can be divided into parts, had as good never take chat 
word into his Mouth, and much leſs can he Pretend to 
. believe it a thing of an /mmortal nature, which — 

| oes 
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does not; whatever Theologers they may be, 1 can't ad- 
mire them for Philoſophers. 6. He makes it in what 
follows an Abſurdity to deny that whatſoever proceeds 
from another thing, muſt be in Order of Time after it. 
Theſe are his words, Whatſocever Proceeds from a thinz 
muſt firſt be in it, Except it can be init and Proceed from 
ztzat the ſame time. But as we never thought of ſuch a thing, 
as the Two Perſons ſo Proceeding, as to be Separated 
from the Firſt, nor of any more than their having their 
Origin from Him, ſo this they may have and yet till be 
in Him, and might ever have been in Him. Can our 
Author think ( not to trouble him too often with the 
Rays being from the Sun, and yet as Old as it) that all 
Thoughts mult be Younger than Minds, becauſe they have 
their Original from them. This can be denied by none, 
that make Minds to be Thinking Beings: I mean, that 
do acknowledg Thinking to be Efſential to Minds. But 
this I have ſpoken to in the Preceding Defence. p. 29, 
O, QC» | 

, Sef. 60. He faith, That tit had bin Intolerable in the 
Pagans, to believe thoſe Rays that come from the Sun, to 
be the Sun it ſelf. And I need fay no more, than that 
it is as Intolerable to believe the Son and Spirit, wha 
have their Exiſtence from the Father, to be the Father 
Himſelf. But I deſire him to think ſedately with himſelf, 
whether Gods Decrees could move of them be Eternal, 
I Phanſy he is not ſo much a School-man as to anlwer, 
Gods Decrees are God Himſelf. 

Sef. 6x. He faith, what I further add are dire Con- 
traditions, reciting ſeveral more things Conteined in 
my Propoſitions; and this is the whole of this Sedion. 
Here is not one word of Proof, that any oxe of them is 
a Contradition; and therefore I have nothing to add 


here. 
G Sef. 52, 
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Se. 62. He affirms, r. That Neceſſary Exiftence from 
Eternity is as great a Perfettion, as Seif-Exiftence. Bur 
not to tel{ him, that whatſcever doth »eceſſarily Exiſt, 
muſt have bin from Eternity, and therefore ſuch an Ext 
ſence is never attributed to a Creature ; I do abſolutely 
deny, that ncceſlaty Exiſtence from Amber, is as great 
a PerteQion as neceſſary Exiſtence from Ones ſelf. Can 
our Author in his Cool thoughts imagine it is? He faith 
2. If the Father hath given Exiſtence to any Being, which 
he cannot take away, He would Ceaſe to be Almighty. But 
] conceive, that to ſuppoſe that the Father can make a 
Being to Ceafe, which hath a Neceſſary Exiſtetice from 
Him, would be a Contradictious ſuppoſalz and that Con- 
traditions being Objects of »o Power, cannot be ObjeQs 
of Divine Power; and that therefore the Almightineſ 
thereof Conſifleth in an Ability to do whatfoever Implyes 
not a Contradition, or that Power can do: And fo doth 
our Athor conteive too. He ſaith, 3. That Seff- Exi/tenre 
Separate from thoſe Powers, which can only belong to a Self- 
Exiſtent Being,is no Perfeion: But I ask him, how Self-Exi- 
{tence can be Separated from thoſe Powers? and if it cart 
not, What does this faying Signifte? And it 15s certain it 
cannot. But if he means AZſtratted by Separate, as he uſed 
a very Improper word to expreſs his thoughts by, I deny 
that the Notion of Self- Exiſtence aÞftrafed from all other 
Conſiderations whatfoever, Implyeth nd PerfeQion. And 
I have as much Liberty ro Contradidt him withont gi- 
ving my Reaſon, as he hath to Aﬀirm this without giving 
his. But indeed this denial of thine needs no Reafon, 
for that Self-Exiftence is as Sach a PerſeRion is SeJf-F- 
wvident, or | know not what is fo. Bur were it not that 
I find him in- one of theſe SeQtions, aſſerting Creurivn vut 
of nothing, this Pafſage would tead tae to n very ſhrewd 
Suſpicion,. that he is. of Molzogenius his Mind, and ſome 
others 
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others of his Brethren, That God is not the only Self-Exi- 
ſtent Being, but that the Rude Chars was, and therefore 
all Matter naw 1s, Self-Exiſtent too. And if they could 
demonſtrate this to me, I Confeſs I ſhould do what lyes 
in me, to think Self-Exiſtence ro be no PerfeQion ar all, 
in ſpight of its being Self-Evident that it is a great Per- 
fe&ion, if nat the greateſ?f. 4. He faith, That zf rhe Per- 
ſons have the ſame Unlimited Perfetions, but their Man- 
ver of getting them was different, that would not cauſe any 
Inequality betwen thew. But I ſay it would; thar is in 
reference to their Manner of Exiſtene2, rho' not in re- 
ference to their mere Eltence. 

har fellows, is but dilating on the ſame thing, and 
repeating what hath been already Conſidered. - 

Set. 63. He asks, 1. ow the Father can be greater 
than the Son and H.Spirit, and be the only Good, when they 
have the ſame Unlimited Power and Goodneſs 2 I Anſwer, 
They have an Unlimited Power, but not the Same Unli- 
mited Power with the Father. 4d Extra, or in relati- 
on to the Creation, their Power is Unlimited ; but no 
body will ſay, that ad Zv7ra, it is the fame with the Fa- 
thers, Except he can believe, that the Son could Beger 
the Father, as the Father hath Begor the Son. And as 
to the Fathers being called by our Saviour the Only Good, 
in that he ſaith 7here is noue Good But God, I have ſaid 
in my Propoſitions (with Grotivs and others ) that that 
Phraſe muſt needs fignifie the Only Original Good, or 
the Only Fountarn of Goodneſs; which the Father may 
be, and yet not the onely Perfetly Good. And I think 
that the PerfeRion of Self-Exiſtence belonging to the Fa- 
ther alone, and therefore thoſe Perfections too, which 
do neceſlarily ſuppoſe Self-Exiſtence, the Father may moſt 
truly be ſaid to be greater than the Son and H: Spirit, al- 
though all the PerteRions of theſe Perfons are Unlimi- 

G2 ted. 
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ted. 2. He asks, What greater Abſurdity there can be, 
than that Beings which have Infinite Unlimited Perfettions; 
ſhould want ſome Perfeitions? 1 Anſwer, that indeed there 
cannot be a greater Abſurdity than to ſay, that a Bes 
ing which hath an Infinite Number of Unlimited Per- 
fe&tions, can want ſome; this would be an Ab'urdity with 
a Vengeance : But I doubt I am not Capadie of under- 
ſtanding where lyes the Abſurdity of afferting, That a 
Being which hath nor che Perfection of Selt- Exiſtence, 
and thoſe that ſuppole it, may notwithſtanding have in 
25 high a degree as can be thoſe Perfetions which they 
have. 3. He faith, That a Being cannot be part'y Infinite and 
partly Finite.And lo he runs on upon Infinzte, Infinite, which 
he all along does; and the reaſon of it 15 obvious enough, 
wiz. becauie it is a rare Amuling Confounding Word, tor 
z#y Brains, and the Brains of his Readers; rhere is not 
ſuch another to be met with tor the purpoſe. But [z- 
finity is not 2 thing to be made fo bold with, or talk' 
of with ſuch freedom and Confidence, as he fill does, 
as if it were a very familiar matter. Bur I fay again, 
it is no {ſuch Monitrous buſineſs to Imagine, that a Be- 
ing which hath not Every Perfection, may have thoſe 
it is poſſeſſed of, in the Higheſt degree. It I cared to 
talk things which I underſtand nothing of, 7 could talk 
too of 1yfinity; and ſay, that there are ſeveral forts of 
Isfinity : That there is Infinity of Subtance : And Infini- 
ty of Quantity : And Infinity of Duration : And Infini- 
ty of Space; and God knows how many more Infinities: 
And could ſhew that there is no Ablurdity in ſaying, that 
all theſc Infinities do not neceſſarily belong to every one 
of theſe, and I ſhould ger great Reputation among Wiſe 
men for my pains, ſhould they Catch me 7us Employ- 
ing my Tongue or Pen, 
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But now I think better of it, I find Iam not guzze ſo Ig- 
norant, as I thought I was; for I can tell this Gentleman, . 
that a Being Ca» be partly infinite and partly not ; ſince 
I have learned that Angels and Humane Souls are {o : 
That is, with reſpe&t to the Infinity of Duration they 
are infinite 4 Parte Po#, tho' not a Parte aute. And 
what a rare Notion 1s this! 

Sef#. 64. As tothe little that is here ſaid, viz. Upon 
the Odious Topick of 7ritheiſm, Þ referr him tomy Re- 
ply to the Confiderator, my much more Ingenuous Ad- 
verfary, which I preſume he hath read, tho he takes no 
notice of it. 

Se. 65. Here isnothing to be ſpoken to without Re- 
petitions; and I want time to make rhem, and he is not 
in ſuch want of Senſe as to need them. | 

Se. 66. Here he Miſrepreſents me, and argues up- 
on his Miſrepreſentation. See Prop. 13th \ 

Sef. 67. Conſidering what I have faid to the Confide- 
rator, and already to this Perion, relating to the matter 
of this Seion, I ſhall onely obſerve upon it, x. Thar 
I wonder how any man that hath a due Awe of the In- 
finite Majeſty of God upon his Mind, can give himſelf 
leave to uſe ſuch an Expreſſion, as Tacking two Perſons to 
God the Father. 1 {crupied a while, whether I might 
foul my Pen with Tran{criving it. 2. He tells us rhat 
Nothing can be more Abſurd than to ſay, that the 3. Per- 
ons are One God by Union, and yet are diſtin from One 
Another, But is there no difference betwixt 20x and 
tdentity or ſelf ſamenefs? Is there not a real diſtinQtion 
between our Souls and Bodys, tho' United fo clofely 
as that he cannot conceive how cloſely, nor any Man 
elſe 2 It he ſhall ſay,that no» is but another word for Com« 
poſition, 1 ſhall ſay he 1s Extreamly out. Compoſition 
being 4 blending. or- mixing .of the parts of diltin&t 
| things 
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things. The word is Commonly uſed onely of Hetero- 
 geneous things: Spiritual Subſtances therefore having no 
parts, are incapable of being Compounded. And, in my 
poor Opinion, tho'a Man Contfiſts of a Soul and Body, 
he cannot be faid to be Compounded of them, becauſe 
onely one of theſe hath parts. Our Author 'ris like 
will Cry Myſtery ! Myſtery ! to this Talk ; as he deſpi- 
ferh 7rinitarians for calling the Union of the three Di- 
vine Perſons a Myſtery : Bur if even tothe Union of the 
two Created Beings himſelf Conſifts of, he cannot Seri- 
ouſly Cry Myſtery, l know what I know of him. I will 
not fay Every Witty Man, but I am ſure Every Wiſe 
Man will Cry Myſtery ! to Every thing, as ill as ſeme can 
bear that word. I confeſs no Man ihall perſwade me 
any more than himand his Friends, to fwallow a Pal- 
pable Contradifion by calling it a MyStery, till he can 
perſwade me too that God Almighty indued me with 
falſe Faculties; and they, do what I can, I am like to 
believe but few things more than Cogizo ergo Sum. But 
I am as certain as I can be of any thing but what I /ee 
or feel, that it is not more difficult to underſtand this Uni- 
on, than Abundance of other things Relating to the 
Deity, and innumerable things which our Author muſt 
believe in ſpight of Fate, it he will be a Chriſtian, or 
* a Theiſt, or but a Max. 

Seft. 68. He here Banters the real Trinitartans, as 4v- 
ing very Wiſely in ſuppoſing their three infinite Sub5tances, 
to be as cloſe together as can be, leſt there ſhould not be 
room enough for them, in but one infinite Space, &c. And 
then he Enquires, if the SubFance of the Father be Eve- 
ry where, how the Subſtauce of the Son can be every where 
t00 2 | ſhall be a little cloſer upan this Gentleman for 
the {trange liberty he takes in talking of 1nfinite Sub- 
ances, as foon as I have done with his Sedioxs, than 
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I have bin yet or will zow be. In the mean time, I will 
be fatisfied to Reply thus to this Sefton, viz. Doth not 
this kind of Talk Suppoſe, that he takes the three Divine 
Perſons (if he thinks two of them are anything) to be Cor- 
poreal Subſtances? which is ſo groſs a Conceit, and ſpeaks 
ſuch #hea/tly Stupidity, that I would charge #o Man there- 
with, who doth not Expreſly own it. But, hoping he 
doubts not of the Being of Spiritual ſubſtances, nor of 
the Divine Omnzpreſence, Iask him how the Subſtance of 
God the Father can be in thoſe ſpaces which are filled 
with Bodies > Or how can his Soul and Body, or that 
part of his Body which his Soul pofſeſſeth ('if his Phi- 
loſophy will permit him to think it doth not pervade 
the whole of his Body ) how can they be, I fay, in the 
Self-ſame placeor 24, call it which he pleaſes? Surely, 
one would think, that ſeveral Spirits may be rogether 
in the fame individual ſpace, ſeeing the Penerrability of 
Spirits muſt be acknowledg'd by all that believe there 
are ſuch Subſtances (except they have no manner of 
Notion of what they believe) as well as that a Spirit and 
an impenetrable Body may be together in the ſame 
ſpace. As to his adding [and after the ſame manner} to 
[at the ſame time] this can be onely for a Blind. But we 
may talk Endlefly upon this SubjeQ, and little under- 
ſtand one another or Our ſelves ;, for this, for certazn, is 
one Of thoſe things, which our minds were never made 
for any thing /#e a clear perception of; at leaſt in theſe 
groſs Bodies. And much more then (as he will be ſhew- 
ed #80n) is the mfinity of the Divine Subſtance to be 
reckoned of that number. And he is an intolerably Con- 
ceited Fop, Who will not Confeſs ſo- much Ignorance, 
as to have no other Idea of Gods Infinity, than that 
He hath all Poflible PerfeQions, and thar all His Perfecti- 
ons are Unlimited. And we are at a perfett loſs what 
tO 
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to ſay or think further about the Divine Eſſence. Nay; 
we have now no Cognizance of more than the Modes 
and Properties of Bodily Subitance, we have none at all 
of its Naked Eſſence. All we can fay of Body as Body, 
is, that *tis Extended Penetrable Bulk, 

Sef. 69. He faith, r. That the Trinitarians ſay, the Per- 
ſons are one God, as the Soul and Body are one Man: 
And then he Expoſeth the folly of that Simile. Bur he 
might have faved himſelf this little labour ; for as /ne- 
ver faid fo, fo ncither know 7 of any other 7rizitarian 
that hatch. The Creed indeed which is called the A4the- 
zafran, faith, That as the Soul and Body are one Man, ſe 
God and Man are one Chriſt; but what is this to his Pur- 
poſe 2 But what 7 have ſaid,is, That the Union between the 
three Divine Perſons, is nor more Unaccountable,than is the 
Union between the Soul and Body ; and that in one 
reſpeCt it is /e/s Unaccountable than th/s Union, vzz. 
becauſe this is between Beings of perfetly Unlike Na- 
tures ; whereas that is between Perſons ot the ſame Na- 
ture. And why diſtin intell;gent ſubſtances, which 
is the onely definition I can give of Ferſors, may not be 
as clotcly United becauſe they are all inte/zgenr, as one 
intelligent Subſtance and a Body, is above the little Phi- 
loſophy that I can pretend to be Matter of, ro under- 
ſtand. 2. Upon the Simzile, of the Cloſe Union of the 
Sun with its Light and Heat, as he words it ; he faith, 
There are no ſuch Perceptions as thoſe we call Light aud 
Heat, in any Beings, but thoſe that are Capable of ſeeing 
and feeling ; And tyat this every Common Syſteme demon- 
ſtrates : And that this is Obvious to all but Children and 
Metaphyficians. What a Wonderful Piece of Learning 
is here! 1. Light and Heat Perceptions ! | have heard of 
Perceptions and Senfations of Light and Heat, but that 
they are Perceptions and Senſations themſelves, I have 
hither 
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hitherto bin to learn. 2. But they are not (tho') Percep- 
tions in any Beings, but {uch as have faculties Capable of Sce- 
inz and Feeling. And 'twould be ſome what kxtraor- 
dinary, it any thing could perceive Light and Heat, that 
can neither ſee nor fee/, Yet I am a little mittaken, it 
Heat, and Light too, cannot have ſome Operation on Bu- 
dies, Which have never a One of the Five Sentes. 3. He 
ſaith, that every Common SySteme demonſtrates, that therc 
are no ſuch Perceptions as Light and Feat, but in things 
that are Capable of ſeeing and feeling, A grodly Demon- 
{ſtration! Bur the Commonneſs of 11 may make it the lets 
Obſervable. But it is pretty muci it thould be demon- 
ſtrated in Every Common Syſteme, and I ihould never 
Light on it in any one Sylteme. Bur *ris no matter, ſince 
lam a little too Old to be a Child (unleſs twice one) and 
then to be a Metaphyſician too; for I am told to my 
Comfort, 4. That hs Notzon is Obvious to all but Chil- 
dren and Metaphyficians, Yet 'tis Obvious ro this Gen- 
tleman, tho* a Metaphylician ; as I dare warrant him he is 
(whether he knows it or no, as 'tis like he does not ſince 
he ſo deſpiſing them) or he could never be fo Notable at 
infinity, and other moſt Sublime and Abſtruſe Matters. 
5. But in good Earneſt, I am fo dull as to be utterly un- 
able to imagine, but that Zight would be Light (what- 
ſoever is to be thought of Colours) tho' there were no 
Eyes to Perceive it : And ſuch a Heretick in Philoſophy 
(whether I am in Divinity or no) as to think, that it 1s 
an Aggregation of a certain ſort of Particles, as much 
as Air is. And therefore I am not like in haſte to be 
{hamed out of the Fathers Smile, o; Emanations of Light 
from the Sun. Nor do I think that our Author himielt, 
will ever be able to demonſtrate any Abſurdity in conceiv- 
ing, that Zeat differs onely gradually from Fire, and 
Light from both : And that Fire is a fluid Conſticuted of 
H all 
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an Fxcetlively ſmall ſort of Particles, and therefore very 
aRive, Subrileand Piercing ; and that a ColleQion of 
theſe Minute bodys in ſuch a quantity, and ſo cloſely as 
to become an Object of Sight, is that which we Expreſs 
by the words Fire and Flame; and a leſs cloſe Collection is 
what we call Heat. And that Flame difters from Fire, 
a5 it is a more diſperfed ColleCtion of thefe Particles, than 
Fire ; and Light trom both, as it 154 thinner Collection of 
them than either of the other : Iſfay, I do not think that 
our Author, as Skilled as he 1s content to be thought to 
be in Phy/icks (tho' nor 1n Metaphyficks ) can demonſtrate 
that zheſe are Abſurd Notions. 

Sef. 70. There is nothing to be taken notice of in 
this very ſmall Scion, Bur our being Charged with 
Terminating our Devotions Each of the three Perſons in. 
our Praying to Fach of them. But I fay, zhtis is a ver 
falſe Charge ; for we as heartily acknowledg that all the 
Honour we pay to the Son, and H. Spirit, ought to be 
#ltimately terminated in God the Father, tho' we believe 
they are not Creatares,as thoſe Socinians do who are tor CiVe 
ing Divine Honour! to the Se, believing Him to be a 
Creature and a mere Man. And I am ſure he cannot 
think otherwiſe, of thoſe whom he calls theRea] Trini. 
tarians, becauſe their Hypotheſis neceſlarily obligeth 
them ſo to believe, what ever the Hypotheſis of the 0- 
ther does: But the #. Seriptare is fo 'Expreſs upon his 
point, that I ſhould think-no Chri/tiay thould find:it hard 
to bclieveit: No, tho' there were no Other Text but zhjs 
for it, ViZ. That at the Name of Feſus, every knee 
ſhould bow, of things in Heaven, and things on Farth, aud 
things under the Earth: And that Every Tongue fhould confeſs, 
that Jeſus Chriſt is Lord, to the Glory of God the Father, 


Having now dove with-my Adverfarie s Refexzons upon 
the 
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the 28. Propofitions, T will make bold to Argue a while 
with himſelf; and to give him a Sample of his Realoning. 

With as Infallible Aſſurance, Sir, as you Talk of Infinite 
Subſtances, and Reaſon againſt the Poſſibility of the Sons 
aud H. Spirits being Infinite Subſtances from the Nature of 
ſuch Subſtances ; I never yet met with yoar Fellow, if you 
will pretend to have a diſtinit and Explicite Jdea of the thing 
calPd Subſtance ; but 7 know not what Epither to give you, if 
you can take the Liberty to tell me, that you have any ſuch I- 
dea of Infinity, as zt relates immediately to a SubFtance. 

Tou have indeed told us, that an Infinite Subſtance is that 
which hath no Bounds or Limits; but did you think you then 

gave us a Definition of an ſnfinite Subſtance 2 No, you are a 
Wiſer Man than 1o; or than to hope that the Confſtruing of 
a Word, would paſs with any but Children and Fools for a 
Definition ofa thing. But ſuppoſe, Sir, that Twere ſo Faſy, 
as to accept of Boundleſnels aud Unlimitednels for a Defini- 
tion, or D:ſcription of Infinity, yet I ſhould ( Ten to One ) 
put this Queſtion ( whether an Eaiy one or no ) What is the 
Infinity of a Subſtance? Touwill not ſay, this is an Eaſy Que- 
ſtion becauſe Anſwered already, viz. That the Infinity of a 
Subſtance, is the Boundleſneſs thereof ; for you know you 
muff tell us what a SubFtance is, before you can make us the 
Wiſer, by diſcourſing upon Infinite Subſtances, Or the Infni- 
ty of a Subſtance. If you will now be defining this Thing Cal- 
led Subſtance, by certain of its Properties, 7 cannot forbear 
Proceeding to ask, What is the Subjed of theſe Properties 2 
Or, What is SubFtance Conſidered abitracted!y from all Ac- 
cidents? [f you tell me, itis ſomething that doth Sub/tare 
Accidentibus, and needs no Support it telt, -7 mft be Satiſ- 

fied with this Anſwer, fince I know you will not Atcemprt 70 

give a better. But however I will not be diſcouraged, from 

Asking on awhile longer, tho you ſhould give me the Proverb 

for my Pains : And this Queſtion next Occurrs, viz. Since 

H 2 an 
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an Infinite Subſtance is ſomething that hath no Bounds, mui? 
it not reach to all the dimenſions of Infinite Space, which you 
were up with in your 68th. Section ? One might be tempted 
'o think, that after you had ſaid abſolutely, as you did Sect. 
57. There can be no Bound or End of what 1s Infinite, you 
will grant this ; for if it were Extended through the length and 
breadth of a Million of Worlds, if there be ſo many,this would 
aot ſpeak it to have no Bound or End ; fince all theſe Worlds 
pat together will not fill a Boundleſs Space. But then I ask 
what 7s Space? Or (to ſpeak a little Learnedly ) What zs the 
Ratio formalis of Space 2 Aud you have a ready Anſwer for 
me, Viz. *Tis Vacuity or Emptineſs. Then demand 7, 
WWhat kind of thing is Emptineſs? And you have an Anſiver 
at hand to this too, viz. Tis an Imaginary thing. And 
when IT have asked, What is a mere [Imaginary thing? I am 
much miſtaken, if a Man of your Head-Piece will in the leaſt 
heſitate at Replying, A mere Imaginary thing, 15a real No- 
thing. And then, Sir, This 7s your Difinitzon of an Infinite 
Subſtance, /7 zs a thing that zs of Equal Extent with an Infi- 
nite Nothing. But hold! Cry you, Who gave you leave thus to 
ask me Queſtions, and then to anſwer them as you liſt for 
me? I would have rold you, that my Phraie without Bounds 
or Limits, is not to be taken ſo Strictly, as to ſurpaſs the 
Space which holds All Worlds. But, Sir, will this Anſwer 
do? Is, after all your Arguing from the Infinity of the Divine 
SubFance, your Notion of it onely this, that it is as much 
without Bounds as Gods Creature the Univerle 2 And can this 
Conſiſt with your haviagAſſerted, that 'tis a Contradiction 79 
fay, that therecan be more than One 1afinite Being ? But 1 
foreſte you will go near to Reply, My Notion thereof is far 
trom being ſo ſcanty a one as you Imagine ; for hold, that 
the Infinity of the Divine Subſtance, Conliſts in its Power 
to Extend its Preſence thro' all the parts of New Worlds, 
as they arc Created ; which God Almighty can if he plea- 
les 
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ſes Create to All Eternity. But then ſay I, will you pre- 
tend, Sir, to have any the leaff Idea, How the Divine 
Subſtance can do this? And is not this Dilatation aud far- 
ther Expanſion thereof, think you, Capable of being made as 
Ridiculous and Contradiftory a thing, by ſuch a Wit as yours, 
as you think you have made Emanations from thence to be 2 
T know you cannot but be Aware, that it is certainly ſo. 
And therefore let the Reader judg, what Predizzovs 
MonFfruous Preſumprion it is, Excuſe me if I am #ow a litz 
tle warm, to draw molt Confident Concluſions from Pre- 
miſes, which are Unſpeakably above the reach of Z7u- 
mane Underſtandings ; as the Gentleman I have now bin 
Socratically talking with, muſt Confeſs the Premiſes are, 
from which he hath Argued againſt we. Nay, they muſt 
be above the Comprehention of all Finite, as well as /7u- 
mane Underitandings; Or Nothing is fo. For my part, 
I dare not truit my Shallowneſs with zwo Thoughts upon 
ſuch a Subject as this of Infinite Subſtances, nor of an 
infinite SubFFance neither. I have a diſtin Notion of a Be- 
ing Abſolutely Perfeit, and Beings of Unlimited Perfedti- 
ous, tho' infinitely Short of a Comprehen/tve One, and 
therefore I choſe to uſe onely ſuch Expretlions in my Pro- 
poſitions. And becaule zheſe are in tome meaſure adap- 
ted to Humane Capacities, the Deity. is Every where 
defcrived in ZZ. Scriptare, by its Glorious PerfeCtions of 
Wiſdom, Power, Goodneſs, Mercy, Righteouſneſs and Pu- 
rity; and by its moſt Wondertul Exertions and Ditplay- 
ings of them 1n the Creation: And by zheſe are rhe Sox 
and HT. Spirit deſcribed there as well as God the Father. 
Wherefore I could not without mighty Regret Cratizare 
Cum Cretenſi (taking the Phraſe, tor paying our Author in 
his own Coyn) as l now did, had I not fo good a defign 
therein, as to Expoſe the Folly and Madneſs of the Liber-. 
ty which he and others take, with rhe molt Profoundly 
Adorable Deity. Can 
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Car fuch Perfons read thoſe Queſtions of Zophar, 
without Aſtoniſhment, which he put to Feb, Ch. rs. 7, 
Gee. Canſt thoa by Searching find out God 2 Canſt thou find 
out The Almighty to Perfedtion ? It is as High as Heaven, 
what Canſt thou do 2 Deeper than Hell, what Canft thou 
know 2 The Meaſure thereof is longer than the Earth, and 
Broader than the Sea. 

And now I have done with this 4uthor, as well as with 
his Reflextons ; who muſt not take it unkindly, that 
] have been fo plain with him ; there being not the leaſt 
of 1}-Will in it, but the greateſt Good-W:/ 1 am fure. And 
notwithſtanding we difter ſo mightily in our Sentiments, 
| with him as well as I do my ſelf. 

[f any do expeCt that I will be ſtill Replying os, as 
I am farther Attackt, they 'l find themſelves diſappointed, 
Unleſs ſuch Objections ſhall happen to be offered, a- 
gainſt the Hypotheſis of the Fathers, the Non-Abſurdi- 
ty of which I Endeavour to defend, as have not yet ap- 
peared. Andif ſuch hereafter appear, as upon Impartial 
Conſideration I ſhall think Convidive, I will not (by 
God's Grace) be aſhamed to Conteſs that I have bin in 
an Errour. Bur rather ſhall think, 1 cannot do my ſelf 
2 greater Honour, as I cannot do a greater Right to 
Truth, than by publiſhing a Recantation, 

Bur I will not be fo /dle, as to Contend for the Laſ# 
Word with tuch Men as I know will never yield it me; 
I mean thoſe who will not diſtinguiſh between dicibile 
& dicendum, what it 1s poſſible to 1ay and what ought to 
be ſaid; but will adventure to fay azy thing, and turn 
Every Stone, and put their Wits to their urmoſt Stretch, 
to invent Replys and Rejoynders, rather than let their 
Pens re ; and much more, rather than they'l ows the 
leaſt Millake. 


And 
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And where-ever I find a deal of Art and Subtilty, and 
mightily Laboured Oppofſitions, Defences or Provings, 
I cannot bur Sufpe&, that the defire of Vittory, and the 
Encreaſmg or Upholding of a Party, or Mens great Opini- 
on of their own Underitandings, have very much the A\- 
cendent of the Love of Truth. 

But how may the Learned Socrates ſhame the Self-con- 
ceited Dogmatizers > Who would not acknowledg that the 
Oracle :.ouid have any other Reaſon to Pronounce himſelf 


The Wiſeſt of all Men, but Becaufe he &new how ignorant :: 
he was; and did not think he &new, what indeed he did not. *:- 
And how may thoſe words of $ Paul, lay the Plumes ©; 


of theſe Gnoſticks, viz. If any man thinketh he knoweth any 
thing, ( or Prideth himfelt in an Opinion of his being a 
Knowing Perſon) he knoweth nothing yet, as he ought to 
know. 

And it is certain, that'the more Sincerely and Imparti- 
ally Inquiſitive any Man is after Truth, the leſs Stiff, O- 
piniative and Pertinacious he will be ; and the leſs Con- 
fident of thote Notions which are very di/putable » Be- 
cauſe ſuch a man is noleſs acquainted, with-the' Strongeſt 
Objeions againſt them, than with the beft Arguments 
for them. | 

And the more Extenſive Knowledge any one hath ac- 
quired, the more vigorouſly ſenſible will he be, that he 
knows but very little. Nor is any Man in a Capacity of 
Perceiving ſuch Shallowneſs and Emprinets in his Mind, 
as he who is furnithed with the Largeit Scock ot the moit 
Uſeful Knowledge. 

The more we know of the Deity, and the Stupendious 
works of Creation and Providence, wirci the greater A- 
mazement ſhall we Cry out with Holy F:b, Z/ow little a 
Portion is heard of Him! How iitle am | Capable of un- 
derſtanding, either of Zim or them And the more a 
Man 
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Man hath enquired into the Works of Nature, the more 
Conſcious will he be to himſelf, how Extreamly little 
he hath bin able ro diſcover, even of the moſt deſpiſed 
things; and ſuch as the Yulgar take for granted, to have 
nothing belonging to them, that will aftord any Matter 
for Enquiry. 

There is no ſuch Antidote therefore againſt Pride, as 
the moſt Subſtantial andComprehenſive Knowledg, where- 
as nothing makes a Man fo Conceited and Selt-aſſum- 
ing, as a ſmall Smattering of Learning, | 

And there are no ſuch Maſters of Reafon (in their own 
Opinion ) as /#ch Men. The moſt Ancient Fathers, when 
they han't the good Luck to be of theſe Mens mind, are 
Old Dunces ; and as nothing is the truer for thezr ſaying 
it, ſo neither 1s it one jot the more /ike to be true. Nor 
is Novelty any ObjeQion to them, againſt the Probabi- 
lity of any darling Opinion. 

How much rather would I be Modeſt Socrates, than a 
Chriftian who ſo leans to his own (or his Parties) U#- 
derſtanding.ln what I have now bin ſaying,I cannor forbear 
thinking, of more Denominations than Oxe of Proteſlors 
of Chriſtianity. But yet I have bin far from Reflecting 
upon a/! of any Denomination. I am not Sch a Cenlurer, 


God give us All more Humility. 


THE EN D. 


